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THE ART OF THINKING

I nee a philosopher.” Hank was standing in the bathroom, half

naked.

“What?” Julie asked.*

I nee a philosopher.” “Did you rinse?”

“I nee a philosopher,” Hank said, getting more agitated.

“You need to rinse. Go back to the sink.”

“I nee a philosopher!” Hank demanded.

“Scott!” Julie shouted. “Hank needs a philosopher.”

| am a philosopher. And no one has ever needed me. | rushed to the

bathroom. “Hank, Hank! I’m a philosopher. What do you need?”” He
looked puzzled. “You are not a philosopher,” he said sharply.

“Hank, I am a philosopher. That’s my job. What’s bothering you?”
He opened his mouth but didn’t say anything.

“Hank, what’s bothering you?”

“DER’S FOMETHING FUCK IN MY FEETH.”

A flosser. Hank needed a flosser—one of those forked pieces of
plastic with dental floss strung across it. In retrospect, that makes
sense. A flosser is something you could need, especially if you are
two and your purpose in life is to pack landfills with cheap pieces of
plastic that provided a temporary diversion. A philosopher is not
something that people need. People like to point that out to
philosophers.
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“WHAT DO PHILOSOPHERS DO, EXACTLY?”



“Um, uh . . . we think, mostly.” “What do you think about?”
“Anything, really. Justice, fairness, equality, religion, law, language
... “I think about those things. Am I a philosopher?”

“You might be. Do you think about them carefully?”

I cannot count the number of times that I’ve had that conversation.
But that’s because I’ve never had it. It’s just how I imagine things
would go if | were to tell a stranger that I’m a philosopher. I almost
always say that | am a lawyer. Unless | am talking to a lawyer; then |
say that I’'m a law professor, so that I can pull rank. If | am talking to
another law professor, though, then I’'m definitely a philosopher. But
if | am talking to a philosopher, I’'m back to being a lawyer. It’s an
elaborate shell game, carefully constructed to give me an edge
in any conversation.

But | am a philosopher. And I still find that improbable. I didn’t set

out to be one. As a first-semester freshman at the University of
Georgia, | wanted to take Intro Psychology. But the class was full,
and Intro Philosophy fulfilled a requirement. If a spot had come
open in that psychology class, then I might be a psychologist and
this book might be full of practical parenting advice. There is a bit of
parenting advice in this book, but most of it is not so practical.
Indeed, my main advice is just this: talk to your kids (or somebody
else’s). They’re funny as hell—and good philosophers too.

| missed the first day of that philosophy class, because my people—
Jews, not philosophers—celebrate the New Year at a more or less
random time each fall. But | went to the second class, and by the
second hour | was hooked. The professor, Clark Wolf, asked each of
us what mattered, and as he went around the room, he scratched our
answers on the board alongside our names and the names of famous
philosophers who had said something similar.

Happiness: Robyn, Lila, Aristotle

Pleasure: Anne, Aristippus, Epicurus



Doing the Right Thing: Scott, Neeraj, Kant
Nothing: Vijay, Adrian, Nietzsche

Seeing my name on the board made me think that my thoughts about
what mattered might matter—that | could be a part of a conversation
that included people like Aristotle, Kant, and Nietzsche.

It was a crazy thing to think, and my parents were not happy to find
me thinking it. | remember sitting across from my father in a
rotisserie chicken restaurant, reporting that | planned to major in
philosophy. “What’s philosophy?”” he asked. That is a good question.
He didn’t know the answer because when he registered for classes,
there was a spot left in psychology, and that became his major. But |
realized that I had a problem: I didn’t know the answer either, and |
had been in a philosophy class for several weeks. What is
philosophy, | wondered, and why do | want to study it?

I decided to show my dad rather than tell him. “We think we’re
sitting at a table, eating rotisserie chicken and having a conversation
about how college is going,” I started. “But what if we aren’t? What
if someone stole our brains, put them in a vat, hooked them up to
electrodes, and stimulated them so as to make us think that we’re
eating chicken and talking about college?”

“Can they do that?” he asked. “I don’t think so, but that’s not the
question. The question is how do we know that they didn’t? How do
we know that we aren’t brains in vats, hallucinating a chicken
dinner?”

“That’s what you want to study?” The look on his face was
something other than encouraging.

“Yeah, I mean, don’t you see the worry? Everything we think we
know could be wrong.” He did not see the worry. And this was
before The Matrix came out, so | couldn’t appeal to the authority of
Keanu Reeves to establish the urgency of the issue. After a few more
minutes of muttering about brains and vats, | added, “The



department has lots of logic classes too.” “Well,” he said, “I hope
you take those.”

*kkkkhkkikkkkkkk

| suo mar s improbable that I’'m a philosopher. But that’s not right.
What’s improbable is that I’'m still a philosopher—that my dad
didn’t put a stop to it, at that dinner or long before. Because | was a
philosopher almost from the time that | could talk, and | am not
alone in that. Every kid—every single one—is a philosopher. They
stop when they grow up. Indeed, it may be that part of what it is to
grow up is to stop doing philosophy and to start doing something
more practical. If that’s true, then I’m not fully grown up, which will
come as a surprise to exactly no one who knows me.

It’s not for lack of trying on my parents’ part. [ remember the first
time | pondered a philosophical puzzle. | was five, and it hit me
during circle time at the JCC kindergarten. | thought about it all day,
and at pickup time | rushed to tell my mother, who taught a
preschool class down the hall.

“Mommy,” I said, “I don’t know what red looks like to you.” “Yes,
you do. It looks red,” she said.

“Right . . . well, no,” I stammered. “I know what red looks like to
me, but | don’t know what it looks like to you.”

She looked confused, and to be fair, | may not have been clear. | was
five.But | struggled mightily to get her to see what | was saying.
“Red looks like that,” she said, pointing to something red.

“I know that’s red,” I said.
“So what’s the trouble?”
“I don’t know what red looks like to you.”

“It looks like that,” she said, increasingly exasperated.



“Right,” I said, “but I don’t know what that looks like to you. I know
what it looks like to me.”

“It looks the same, sweetheart.”
“You don’t know that,” I insisted.
“Yes, I do,” she said, pointing again. “That’s red, right?

” She didn’t get it, but I was not deterred. “We call the same things
red,” I attempted to explain, “because you pointed to red things and
told me they were red. But what if I see red the way you see blue?”

“You don’t. That’s red, not blue, right?”

“I know we both call that red,” I said, “but red could look to you the
way blue looks to me.”

I don’t know how long we went round on that, but my mother never
did see the point I was making. (Mom, if you’re reading this, I’'m
happy to try again.) And | distinctly remember her concluding the
conversation: “Stop worrying about this. It doesn’t matter. You see
just fine.” That was the first time someone told me to stop doing
philosophy. It was not the last.



Pluosameens cav e mane | pressed on my mother the shifted color spectrum. The idea
is typically credited to John Locke, the seventeenth-century English
philosopher whose ideas influenced the Framers of the United States
Constitution. But I’d bet that thousands of kindergarten-aged kids got there
first. (Indeed, Daniel Dennett, a prominent philosopher of mind, reports that
many of his students recall pondering the puzzle when they were little.) Their
parents probably didn’t understand what they were saying, or see the
significance in it. But the puzzle is significant; indeed, it’s a window into some
of the deepest mysteries about the world and our place within it.

Here's how Locke explained the puzzle (it’s easier to follow if you read it
out loud in an English accent):

Neither would it carry any Imputation of Falshood . . . if . . . the same
Object should produce in several Men’s Minds different Ideas at the same
time; v.g. if the Idea, that a Violet produced in one Man’s Mind by his
Eyes, were the same that a Marigold produces in another Man's, and vice
versa.

I know what you’re thinking: at five, I had a better grasp of the English
language than Locke. At the least, I didn’t capitalize letters like a crazy person.
But don’t worry: 1 won’t make you slog through lots of passages from long-
dead philosophers. The point of this book is that anyone can do philosophy and
every kid does. If a kindergartner can do philosophy without reading Locke, we
can too.

But we did read Locke, so let’s see if we can make sense of it. What was he
on about? There are lots of mysteries lurking in that short passage: about the
nature of colors, about the nature of consciousness, and about the difficulty—or
perhaps impossibility—of capturing some of our experiences in words. We'll
think about some of those mysteries later on. But the last one points toward an
even bigger worry: that other people’s minds are, in a fundamental sense,
closed to us.

Other people might see the world differently than we do, and not just in the
metaphorical sense that they might have ditferent opinions about controversial
topics. They might actually see the world differently. If I could pop into your
head—see through your eyes, with your brain—I might discover that
everything is, from my perspective, topsy-turvy. Stop signs might look blue;
the sky might look red. Or perhaps the differences would be more subtle—off



by a shade, or a bit more vibrant. But since I can’t pop in, I can’t know what
the world looks like to you. I can’t even know what it looks like to the people 1
know best: my wife and kids.

And that is a lonely thought. If Locke is right, then we are, in an important
sense, trapped in our own heads, cut off from other people’s experiences. We
can guess what they’re like. But we can’t know.

I don’t think it’s an accident that this thought occurs to many kindergarten-
aged kids. Kids that age are working hard to understand other people—to learn
to read their minds. You won’t make it very far in the world if you can't figure
out what other people think. We have to be able to anticipate other people’s
actions, and their reactions to our actions. To do that, kids are constantly
generating and testing theories about the beliefs, intentions, and motivations of
those around them. They wouldn’t put it that way, of course. It’s not something
they do reflectively. But neither was dropping their sippy cup from their high
chair, even though that too was an experiment—in physics and psychology. (It
fell every time, and someone always picked it up.)

I don’t know why I was thinking about colors that day in kindergarten. But
what I discovered—simply by thinking it through—was a limit on my capacity
to read other people’s minds. I could learn a lot about my mother’s beliefs,
motivations, and intentions just by watching the way she behaved. But no
matter what I did, I couldn’t learn whether red looked to her the way it looked
to me.

we’ll return to this problem. As I said, it’s a window into some of the
deepest mysteries about the world. Kids peer through that window all the time.
Most adults have forgotten that it’s even there.

Peorie ans seemca when I say that kids peer through that window. Sure, you came up
with the shifted color spectrum, they say. But you turned out to be a
philosopher. That’s not a normal thing for a kid to do. I might have believed
them if I didn’t have kids myself. I've got two boys: Hank, whom you’ve
already met, and Rex, who's a few years older. By the time Rex was three, he
was saying things that implicated philosophical issues, even if he didn’t vet see
them himself.



As the kids got older, philosophy was right on the surface of what they said.
One day, Julie asked Hank (then eight) what he wanted for lunch, and she gave
him two options: a quesadilla or a hamburger left over from the night before.
Hank was tortured by the choice—you’d think we’d asked him which parent to
save from certain death.” It took him a while to decide.

“I’ll have the burger,” he said, decades later.

“It’s already on the table,” Julie replied. Hank always chooses a burger if
one’s available.

Hank was not happy with this development. He started to cry.

“What’s wrong, Hank?" I asked. “That was what you wanted.”

“Mommy didn’t let me decide,” he said.

“Sure she did. You said you wanted a burger and you have a burger.”

“No,"” Hank said. “She predicted me.”

“Yeah, but she got it right.”

“It’s still insulting,” Hank insisted. And his burger got cold while he wailed.

The following week, my philosophy of law class talked about prepunishment
—the idea that we might punish someone before they commit a crime if we
know, beyond a reasonable doubt, that they’ll do it. Some people doubt that it’s
possible to predict well enough to know. I don’t, actually. But there’s another
objection that’s a lot like Hank’s.

It’s disrespectful, some say, to treat a person as if he’'s already made a
decision when he hasn’t—even if you know what he’ll decide when he does.
It’s his decision that ought to make the difference, and he’s free to go in a
different direction until he's decided, even if you know he won’t. (Or is he?
Does the fact that you can predict what he’ll do imply that he doesn’t have free
will?) I told my class about Hank, and we talked about whether he was right to
feel disrespected. Many thought that he was.

I do that a lot when I teach. I share a story about my kids that illustrates the
issues we're talking about. Then we debate whether the kids are right in what
they say. I do that when I talk with my colleagues too, since the kids give me
such great examples. By now, Rex and Hank are famous among philosophers
of law.

For years, people would tell me that my kids weren’t normal—that they were
doing philosophy because they have a philosopher for a dad. I didn’t think so.
Often their ideas came out of nowhere; they didn’t track any conversations
we’d had. One night at dinner, four-year-old Rex wondered whether he’d been
dreaming his entire life. Philosophers have asked that question for ages. But
none of them had ever put it to Rex—or even discussed it around him. (We’ll
take up the question in chapter 8, when we inquire into the nature of



knowledge.) If there was a difference between my kids and others, I thought, it
was down to the fact that I noticed when they were doing philosophy—and
encouraged it.

My view was confirmed when I discovered the work of Gareth Matthews, a
philosopher who dedicated most of his career to kids. He passed away in 2011,
when Rex was just one. I never met him, but I wish I"d gotten the chance,
because Matthews knew more about kids’ philosophical abilities than anyone
else.

Matthews's interest started the way mine did. His kid said something
philosophical. Their cat, Fluffy, had fleas, and Sarah (age four) asked how she
got them.

Fleas must have jumped from another cat onto Fluffy, Matthews told her.

“How did that cat get fleas?” Sarah asked.

They must have come from a different cat, Matthews said.

“But Daddy,” Sarah insisted, “it can’t go on and on like that forever; the only
thing that goes on and on like that forever is numbers!”

At the time, Matthews was teaching a class that covered the Cosmological
Argument, which aims to show that God exists. There are many versions of the
argument, some quite complicated. But the basic idea is simple: Every event
has a cause. But that can’t continue back forever. So there must be a First
Cause, which was itself uncaused. Some say that’s God—most famously,
Thomas Aquinas.

The argument has problems. Why does the chain of causes have to come to
an end? Perhaps the universe is eternal—endless in both directions. And even if
there was a First Cause, why think it was God? But it doesn’t matter whether
the argument works. (We’ll ask whether God exists in chapter 12.) The point is
simply to see that Sarah reproduced its logic. “Here 1 am teaching my
university students the argument for a First Cause,” Matthews wrote, “and my
four-year-old daughter comes up, on her own, with an argument for the First
Flea!”

That caught Matthews off guard, since he knew a little developmental
psychology. According to Jean Piaget, the Swiss psychologist famous for his
theory of cognitive development, Sarah should have been in the pre-
operational stage, so called because kids in it can’t yet use logic.” But Sarah’s
logic was exquisite—far more compelling than the Cosmological Argument.
Whatever you make of an infinite regress of causes, it’s hard to imagine an
infinite regress of cats.

Okay, I can hear you say: Matthews is yet another philosopher with a
philosophical kid. That doesn’t tell us much about kids in general. But



Matthews didn’t stop with his kids. He talked to people who weren’t
philosophers—and heard many similar stories about their kids. Then he started
to visit schools to talk to more kids himself. He'd read stories that raised
philosophical questions to the kids—then he’d listen to the debate that ensued.

My favorite of Matthews’s stories came from the mother of a little boy
named I[an. While lan and his mother were at home, another family came to
visit, and the family’s three kids monopolized the television, keeping Ian from
seeing his favorite show. After they left, he asked his mother, “Why is it better
for three people to be selfish than for one?”

I love that question. It’s so simple—and subversive. Many economists think
that public policy ought to maximize the satisfaction of people’s preferences.
Some philosophers think so too. But Ian invites us to ask: Should we care about
preferences if they're simply selfish? There’s a challenge to democracy lurking
here too. Suppose lan’s mother put the question what to watch to a vote? Is
counting selfish kids a good way to settle the question?

I don’t think so. Had Ian been my child, I would have explained that we let
guests choose what to watch because they're guests—not because there are
more of them. It’s a way of showing hospitality, so we’d do just the same even
if the numbers were switched.

What about democracy? We’ll think about it later on, since Rex thinks our
family ought to be one. For now, I'll just say: Democracy shouldn’t be a way of
summing people’s selfish preferences. Voters ought to be public-spirited. They
should seek to promote the common good—and important values, like justice
and fairness—not their own individual interests. Don’t get me wrong. I believe
in democracy, even when it doesn’t live up to that ideal. But I stand with lan in
thinking that more people acting selfishly is just more selfishness—and not a
good way to make decisions.

Ian’s mother was confused by his question. She had no idea how to answer.
And I suspect most adults would find themselves just as flummoxed. Little kids
often question things grown-ups take for granted. Indeed, that’s one of the
reasons they make good philosophers. “The adult must cultivate the naiveté
that is required for doing philosophy,” Matthews said, but “to the child such
naiveté is entirely natural.”

At least, it is for the littlest kids. Matthews found that “spontaneous
excursions into philosophy” were common between the ages of three and
seven. By eight or nine, kids seem to slow down, publicly if not privately. It’s
hard to say why. It may be that their interests shift, or that they feel pressure
from peers or parents to stop asking childish questions. Still, Matthews found it
easy to prompt philosophical conversations among kids that age and older—



and he was struck by the clever ways in which they reasoned. Indeed,
Matthews claimed that, in some ways, kids are better philosophers than adults.

T susrecr mar sounns oo, The very idea of child development seems to presuppose that
kids’ minds mature—get more sophisticated as they grow older. In Matthews’s
view, just the opposite is true, at least in relation to some skills.= Kids do
philosophy with “a freshness and inventiveness that is hard for even the most
imaginative adult to match.” The freshness stems from the fact that kids find
the world a puzzling place. Several years back, a psychologist named Michelle
Chouinard listened to recordings of young children spending time with their
parents. In just over two hundred hours, she heard nearly twenty-five thousand
questions. That works out to more than two a minute. About a quarter of those
questions sought explanations; the kids wanted to know how or why.

Kids also like to puzzle things out. In another study, researchers found that
kids who don’t get answers to how or why questions cook up their own
explanations. And even when they do get answers, they often aren’t satisfied.
They follow up with another why or challenge the explanation offered.

But we haven’t yet hit the most important reason kids make good
philosophers: they aren’t worried about seeming silly. They haven't learned
that serious people don’t spend time on some questions. As Matthews explains:

The philosopher asks, “What is time, anyway?” when other adults assume,
no doubt unthinkingly, that they are well beyond the point of needing to
ask this question. They may want to know whether they have enough time
to do the week’s shopping, or to pick up a newspaper. They may want to
know what time it is, but it doesn’t occur to them to ask, “What is time?”
St. Augustine put the point well: “What, then, is time? Provided that no
one asks me, I know. But if I want to explain it to a questioner, I am
baffled.”

I’ve spent years attempting to answer a question that sounds equally silly:
What is law? I'm a law professor, so you'd think I'd know. (I teach at the



University of Michigan, where I hold appointments in the law school and
philosophy department.) But if we're honest, most lawyers are like Augustine:
we know what law is, right up until you ask, then we’re baffled.

Most of my colleagues happily ignore their ignorance. They have important
business to get on with. And I think they think I'm silly for getting stuck on the
question. But I think we should all be silly like that sometimes. We should take
a step back from our practical concerns and think like little kids. It’s a way of
recapturing some of the wonder they have at the world—and a way of
reminding ourselves how little we understand of it.

O nee rsr o O second grade, Rex was asked to write down what he wanted to be
when he grew up. The teacher sent home a list of the kids’ career ambitions,
but she didn’t say which kid was aiming at which career. 5till, it wasn't hard to
pick Rex’s entry from the list. There were a few future firemen, several doctors,
some teachers, a surprising number of engineers. But there was only one “math
philosopher.”

At dinner that night, I asked Rex the question I still couldn’t answer:
“Ms. Kind says that you want to be a philosopher of math. What is
philosophy?”

Rex pondered for a half second. Then he said, “Philosophy is the art of
thinking.”

I called my dad. “Remember when we had dinner at that rotisserie chicken
place, when I first came home from college? I told you I wanted to study
philosophy, and you asked what it was. Well, now I know!”

He didn’t remember, and he didn't much care. But Rex was right.
Philosophy is the art of thinking. A philosophical puzzle is one that requires us
to think about ourselves and the world in an effort to understand both better.

Grown-ups and kids do philosophy in different styles. Adults are more
disciplined thinkers. Kids are more creative. Adults know a lot about the world.
But kids can help them see how little they actually know. Kids are curious and
courageous, where adults tend to be cautious and closed down.

David Hills (who teaches at Stanford) describes philosophy as “the ungainly
attempt to tackle questions that come naturally to children, using methods that



come naturally to lawyers.” That’s an apt description of professional
philosophy. But it presupposes a division of labor we don’t need. Grown-ups
and kids can do philosophy together.

Indeed, they should. Conversations between kids and adults can be
collaborative, since each brings something different to the table. And they can
be fun too. Philosophy is partly play—with ideas. For sure, we should think
like little kids. But we should also think with them.

Thas soox s msemen &y wns, bUL it’s not for them. In fact, kids are my Trojan horse. I'm
not after young minds. I'm after yours.

Kids will do philosophy with or without you. I'm hoping to get you to try it
again. And I'm hoping to give you the confidence to talk to kids about it, by
helping you to see the philosophical issues latent in everyday life—and
teaching you a bit about them.

I’'m going to tell you stories, mostly about Rex and Hank. In some of the
stories, Rex and Hank do philosophy. They notice a puzzle and try to puzzle it
out. In others, they say or do something that presents a philosophical puzzle,
but it’s not one they notice themselves. Still other stories are just about our
hapless parenting; philosophy provides some perspective on what went wrong.

Sometimes we’ll think with the boys. Sometimes we’ll think about them.
And sometimes we’ll go off on our own and do some grown-up thinking about
the questions they raise. But the boys will never be too far away, since they
have a lot to say.

Together Rex and Hank will take us on a tour through contemporary
philosophy. But like many of the best tours, this one’s a bit quirky. Some of the
questions we’ll encounter are universal. They'd pop up in parenting any kid. In
that category, we could put questions about authority, punishment, and God.
Others reflect interests Rex and Hank happen to have, like the size of the
universe. Different kids get interested in different things.

When parents hear about this project, they often share questions their kids
ask. Some are amazing. Every night at bedtime, for weeks on end, one little girl
would ask her mother: Why do the days keep coming? Her mom explained the
rotation of the earth, but it was clear the mechanics weren't what interested her.



I might have told the girl about continuous creation—the idea (common to
some Christian thinkers) that God creates the world at every moment, not just
at the start. I don’t know whether that would have satisfied her, though. It’s
possible that the girl’s question came from someplace dark—from angst about
the world and what it was throwing at her.

My boys aren’t dark—at least not yet. But they’re constantly curious, so
we’re going to cover a lot of ground. This book comes in three parts. The first
is called Making Sense of Morality. In it, we’ll ask what rights are—and what it
takes to override them. We'll ask how we ought to respond to wrongdoing. In
particular, we’ll wonder whether revenge is ever warranted. And we’ll ponder
punishment too—what it is and why we do it. Then we’ll think about authority.
We’ll ask whether because I said so could really be a reason for a kid to follow
orders. Finally, we’ll think about the words we’re not supposed to say—the bad
bits of language. (I should warn you: I swear a bit, maybe more. Don’t judge
me too harshly. I defend myself in chapter 5.)

In the second part, Making Sense of Ourselves, we’ll turn to questions about
identity. We’ll ask what sex, gender, and race are. But we won’t be leaving
morality behind. When we think about sex and gender, we’ll ask what role they
should play in sports. And when we consider race, we’ll ask whether it’s a
ground of responsibility—and whether reparations are owed for slavery and
segregation.

The third part is called Making Sense of the World. It starts with guestions
about knowledge. With Rex, we'll wonder whether we might be dreaming our
entire lives. And we’ll consider skepticism—the worry that we can’t know
anything about anything at all. After that, we’ll take up questions about truth—
and we’ll think about the tooth fairy too. Then we’ll train our minds on our
minds, as we wonder what consciousness is. We'll also ponder the infinite. And
at the end of our journey, we’ll ask whether God exists.

Wene come 1o move st @t least for philosophers. You could spend a lifetime studying
any of the topics we’ll take up. The best we can do is hit the highlights. But if
all goes well, by the end of the book, you’ll be well equipped to think through
the puzzles we’ll see—with a kid or on your own. That's one of the things I



love about philosophy: you can do it anytime, anywhere, in conversation with
others or all by yourself. You just have to think things through.

To that end, I want you to read this book a bit differently than you would
many others. Most nonfiction writers want you to believe the things they say in
their books. They're hoping that you’ll accept their authority and adopt their
way of thinking about the world.

That’s not my aim at all. Sure, I'd like to persuade you to see things my way.
But the truth is: I'm happy for you to think differently—as long as you’ve
thought it through. In fact, I suggest that you approach the arguments I offer
skeptically. Don’t assume that I’m right. In fact, assume that ['ve gone wrong
somewhere, and see if you can spot the spot.

But do me a favor. Don’t just disagree. If you think I'm wrong, work out the
reasons why. And once you’ve done that, think through what I might say in
response. And how you’d reply, and what I'd retort. And so on, until you feel
like you aren’t learning anything anymore. But don’t give up too quick; the
further you go, the more you understand.

That's how philosophers work (at least the grown-up ones). I tell my
students: when you have an objection to another philosopher’s work, you
should assume that she already thought of it—and that she thought it so
misguided it wasn’t even worth mentioning. Then you should try to work out
why. If you give it a good try and you can’t figure out where you've gone
wrong, it’s time to tell other people about it. The goal is to get in the habit of
treating your own ideas as critically as you treat other people’s.

That advice shows up in the way I talk to the boys. In our house, you're not
“entitled to your opinion,” as Americans like to say. You have to defend it. I
ask the boys lots of questions. Then I question their answers, so they have to
think critically about their own ideas. That annoys them sometimes, but I see it
as an important part of parenting.

We’'re all accustomed to supporting kids’ interests—and helping them
discover new ones. We expose them to art, literature, and music. We encourage
them to try sports. We cook with them. We dance with them. We teach them
about science and take them to nature. But there’s one task lots of parents
neglect, because they don’t see it as a separate task: supporting their kids as
thinkers.

Over the course of this book, you’ll learn lots of ways to do that. The
simplest is to ask questions—and question answers. But you don’t have to play
teacher. Indeed, it’s better if you don’t.

Jana Mohr Lone directs the Center for Philosophy for Children at the
University of Washington. Like Matthews, she visits schools to talk philosophy



with kids. But she doesn’t teach them philosophy. Instead, she does philosophy
with them. The difference is subtle but important. Kids can already do
philosophy—in some ways, better than you. So treat them like collaborators.
Take their ideas seriously. Try to solve problems with them, not for them.
When you're talking philosophy, that shouldn’t be so hard, since chances are,
you don’t know the answers yet either.

That leads me to my last ask: set your grown-up sensibilities aside. Most
adults are like my dad. They have little patience for the sorts of puzzles that
philosophers ponder; those are the opposite of practical. Worrying that the
world is not what it seems will not get the laundry done. But I hope the boys
and I can flip that script, at least for a little while. Why do the laundry when the
world may not be what it seems?

Laere Rex o Hawc have been wondering why this book is called Nasty, Brutish,
and Short. You might have heard the phrase before. It comes from Thomas
Hobbes, who lived at roughly the same time as Locke. Hobbes was curious
what life would be like without any government at all—a condition
philosophers call the state of nature. He thought it would be awful. Indeed, he
thought it would involve a “war of every man against every man.” In the state
of nature, Hobbes said, life would be “solitary, poor, nasty, brutish, and short.”

I don’t know about the state of nature. But a “war of every man against every
man” is an apt description of what a house with little kids is like.

We are lucky. Our lives aren’t solitary or poor. But our kids are nasty,
brutish, and short.

They are also cute and kind. And actually, we are lucky on that front too.
Rex and Hank are uncommonly cute and kind. But all kids are, at times, nasty
and brutish. That’s why we’re going to think about revenge and ask whether
punishment can be used to build better creatures.

The kids are willing to accept the characterization, at least in part.

“Are you nasty and brutish?” I asked Hank.

“I can be nasty,” he said, “but I'm not British.”

Rex lobbied for another title. He wanted to name the book Not Nasty or
Brutish, Just Short. Having lost that battle, he’s begging to blog under that title.



So watch out. He might be coming to an Internet near you.

For now, though, he’s the star of this show, alongside his little brother, Hank.
They are two of the finest philosophers I know. They’'re among the funniest.
And the most fun too.






S

gl gl o e gl s hla
"L Wy by

"o o 3B

'S i o Yy 1L

"Cppedd 7o Grlon sl 03y hle JB

"ol )l " S e e

ng .
"\:9_,-_%3&«4 C:aﬂ" AT Jﬁ) ‘\j‘?;.c il \JA)
. ’&J‘%}) Mbt’ﬁj "<. MJ\:&N\ L :;‘S..\J'_)‘ ‘_’&-\}) (Q_,—Jc’ \.\i kﬁ\#" Cau:’

e Ql gl &) « "l L-,:‘ (ol 3 bsd il )6 "oy g b ils s
o el ey clgaladd Sl Yo Lot GO e Auni g8 529 — Sl Calas

e Al e s sl b il el adl e i B =813 Gl e e



oo ol il ) S a5l ekt Blly 350 Rt 35 Lomst) 25Tl

corWlasts \-~
L o

<L~.¢1\: 9 guddl| Jw 13L
"I o K g o
"Tas 5 g L
sl sl alldl sl Wl daab ¢ o
"o eda 3 oSS 13] gl U "
'S ol g 55 1) Byl 055 Lo, "

W2 B g o el b AT bl aa s a;\ A Ol s sl ol K Y

1l e 51 Uys U8 U gy 31 Uy Vst cons T 1) ppsd) s s g o s
D31 1 58 3T ) o By ) o o) iy gl b 5 1 4 o+ poadly
liw o il 2adsh el ) e U] 51 Ol e B2 13 eyl 1 sl

.&“3\5‘5“"3 ) ol



IV byl Juaill b ‘G,_.\,,sa,sﬁuaj} g s 1 asl I Y ks WSSy

Cedly (JST 5 bl b oglall sadl Ky il e s 3 bl e Loy el
355 Guis Gl 38T 03 s “_,..SA\(J;JAUB&K‘é 55 58 15l el sl 1Y 2l
\azney Yy Y 7oha g 38 B0 13m 3 y ciha Regely 51 ik L LSS e
sy (ovian o) (1 it S ) T o B0l o Bl Sty s

8wl (Wl i ¥ lyudy g — ol Y il o 3 Y ol 55 3
i pdl op 230 ALl by (SO Jaill ) ns S0y bl Lo ) et o3y
5] 7081 b s 56 L g L b 5 iy A6 spmndll Sl b il

L) g ol W G C 16 001yl )+t ekl ik 5l o

‘.'S‘,&b_bb' \L&S‘JS\..Z}LQ,»‘SJKB‘&‘ ﬁﬁ‘é&hﬂ‘&g‘“‘ﬁbéﬁ

2y 16 e o ot 8l 3 B 5T

oo il S5y e ST LAY hasmas gy (K by ekl 3 551 o G o1 68

SRl U Pl il b sl cldes ) by (gt lorll s b silly e
e had 3 oK B 56 Jpadl 3 o Lo &Y Rl oy 5K by e 5 Uinnyg
33y Jlsdl Jo o Ooyol 1L AV i gl ol e80al Sy carmna 13a oy ¢l

§ s (sl oMy Sl L ety kil b gl s i



E'\-":J“ Jolly ozl Jo ‘_,.M- Ll e J}i c’j.»; co,g.-ij J \l.». ‘_,.’Y Coj ;j 3Ty

Bl TS b9 BL s " Sy B0 s aabull i S e Dl iy (o)

2l BBl s et S Uiy 30,8 U8l Wy oy 3 \pnigy sl o 5 )
T b s Ja TRV o By

1 oy ST els s b ol 8 i ym gl 5l o 130yt 55 el el ¥

Sl Lo 2 Al 5 neol
"oy a5 U Vim 138y peontll pas ol o i O] )
"Tlas 55K o) 5Ka 40y ) o 2 o) ) e ol g5 M (gl o

Sl 5,08 +loual (gy900 S by ¢ Matrix LSS5k s jlaus] 13 13a 585 (36 )

Ll jedl o $B5 o cioly dlaall 13 20l 1L oY Keanu Reeves ) 55
" el eyt o T M 0y el el b a0 ol s My 1Yl
FeH AN NN RN RN HH
Y Al s Joe e L (oo 22 Liny Doyukd 08T ol Jod s e iy

M\s_,—«h’v{wy 3 1 L) eLsdl s gl V»&NN‘JOS’—GJ—J:"



25 #Ltl Jes o eudly Rl 2 )8 5o Sl a8 0B Ly (ol ol 450 08 kel

N 3 m paied (Y Uarlen 1 350 08 (BlE Bl o B clin Buo 3Ly \idas

e s 1 \ep o5 N AN M STl (olly By i o Y linyg
QU 53 3 Sully LY g el dld Y 055y diladl iy sl

NS Nl Joud Lo 3 o oy ully 6 e
"N ol ey Gyl Yadadl 8" Y el
")?‘i&“).».:\sﬁd\sj

4"&“)%459)91Yﬂ)fy\g)mé).x:u{uf‘ Y L G.-’-"w)
‘_’:\Q) J..»\a\-\ U’&s{ﬂ 4\«,:) &w\j‘% 4\4&- d;‘u:.’-} dS\.Sﬂ\ \.“,-) ‘)& \JJ)

AF 8l g5 ol gorl o st
‘JA rd) o\l "\K»)J._t,?.\l\": <6,
"};.i 1w ol Qf—i“ e
"CACAL L )"
"N yon SOl U

"\:)A &)J._:nl “ﬂ.‘:ﬁbu U’h) CJ\S



" s S e U clin ol yne S 61 Ky s 2l

" b ga L go &)

"o i Y el o) ey

"SAE Ll 2 s - G e A2 ay B,

et Y 2 Gl i a8 ol 57 il gy T Wy i
"CW el \p g5 MR 2N el 3 5L Ky e Bl sy 1 #LaY)

"o 51l o g i

¥ " Oy g gk 1 Rl o s 03,21 Sy 2l e D81 0l " s
15 A ci873l) o) o8 0 Al 5 LSy ddodl e b 3y o el ({(.;A
13 Y 138 clig SUSY oo s "l st ol STl ()50 Byl saad U cl300

S by kil oo G L ain el AN maiiay <y b o g il

]

L o S S o S o



AN Oopdidl (B9 g ) 33l il 55, | ;,\ﬂ\ e u‘i PRS2

AU A AN st S s sy o o80T 5 il e a0
S el Jas Copuld yoy s Jls $5) 1 1 ) oy 38 gl g 3 W
ol s 587 sl b ey (Dlae 1587 Lo 3301 3 S 3y 4l o ST
Al Jyom 1yl pasl o am o 3330 &) Rty el 35 3500 o1 Y) i) s Lo g

A LK,

¥ g onll Uy () o 1,315) 20 Al o1 ) 530 9 7,8 S 20

Kalia Gl2sl 1z (alh JL 8 auis dgangall giig ol iy ] o gy @It oy

olail $az @ sl b qaasigll galll 852 il (g adeally aass sirgll 0
condally sl laa] 32 0 Rlaaall ReayIl aadss L uids gad casmy

o sl 3 Uy 8 o Rl 2l bl Glanal (g0l 08 ol 14 K b O
Kokl 55"y e b U] g 1 Y 0 ot st oo a0 Oy 1 ST Y
D81 ke Jabo K il 1y 5o pasnd (d) KE pp OB e Soadle (el

.\:;:Lr,uséa;.;d,.-a‘:s;s»\;g,; Raedid) B ) g 3 I g
o A5 s Sas Baots (6301 Ls chngp bppiis 87 13) (g5 Uy 1 o1y U3 LSS,y

—ﬂ\:;u\ \.C.) J‘ - 'A.:_,a,o) “"P_;\ w) to\_;’y\ h:._.b J_,’- 51.\:‘4.3\ 3);.“\ 0:).5 ‘.;3 i.'um\ j\a&\



35 30 i el s Gy U osn L Koy Sl g )2 am LoD
bl e b1 il 3 5 it ol gy 3]

a5 3 30 Bl Y (o ol e iz K8 I g ol (g 03
Sl = ol <8 B ke 2 e Kl gy 98y A Sloyiagl go 2 41
N gany ccas Jo L, Ul 58 50 U 5 (08 dgmy op S 03 —cllisy chim
S50 5 g — oYl w5 Ly e Wl sldly 301 ol S elLe)
b el Py GOl ol g el Jall ] Y AT s Sy g
Qb o Jor B syl il oS o0 g a3 6l o g pp0is

(A D 5 adapme lnny 390l o Gz 4y 58 3y 55 |y
Loy Y 5Ky ade ggas b it 1SS

ol 1 9 S oy ) U ST B0l o 5o it SN s o el Y
R S WK R B (DI PP E A RS RS [0 RPN
e o (b1l 35335 5 B 35 Grpis 05 0l B2yl s iV oo Lo e
o ot Jaind ol (e I n ¥ o e 1an 1355 el Sl e
b Yo 30 57 ) il oy wlill 3 2 07 o oy iyl s e 2

c(Gys Lo o Mﬂ: “.)ﬂ\



AR D o = LitST Ky ool Vi 3121 5 oY 3 S =85 ey

o8 A sl 5l gppuits 960 ¢V gt 3013 o 50 Toom 08 —iloley L1

b aked s ol iy o g s 1 Zal DA e Lablgy ublysy o] colin
bt o Nl U s o) 1 8L 153 e

Al dom S Ges) o am o 3330 W) el LS calanl) 0e ) 3980 Copuny

agomye W0l o i 08 Gl lineg sl Qo sl aie 3 Jfadl gt S Y
e Ae AN N e e NN

) Gl oy 08 ol b gy 30L1 0da DA 5o g JEYI 1 331 e iyt oW
QU 6 S b3 sl o 2 (il e Vol 1,1 Ly cnpudd 1) it AT, il
S S OE s i iy oS W S Kg (I o 48 o I b L8 (il 0l
dm o Vela  gmy s LGS s ok 6 000 o 0

sy il o Al @l ol oy a6 L s o il 2l 6l 3 QU s e
U 5o e yoman ¢ sl L) (s lasly ool oo Lo alles oo copus 5o Baalll 3
W By (i ok Loy 13 a3in aally ol g 4l G —LosYL s ey il
SO

s Jail g " oo 23y o J



B 5B15) Uys o) 02 il sl o &) " Jger 5

- e vy e Vi Pingnus chiln 5314

"Tons e 1 el Sl bk 13L" 6ty

DR o LBy

" Al iy oy 27 ) By ) ST asTV

A e e s 08 Y il ),

"o PAPTED [[OW RN WY
Ao Copm o) alpsin s boluds Ko o o1 3 U ogyel R3las Wls 3 ciogadl o
aodo 5 il s ) s e liny bl 38 g5 050 0 SRl &L s oW1 janss
(s oliel 48 o )

il \..(.ua{)‘_,‘.-_»— . 'J\A.'j) \.{\:,2'.- \.\.sb.ﬁ):}@,\‘y\;jwl\d,:u;.;u}.
o Opm 3l B 21 3 s ol o oay ) g3 0313 05K 0 5092l dlel g Al
oo 1 ) e A e 30 A &) S o Sl g 30 3 51). s Joi o 4l o8
O patll 3 G o 3L 3] Wagy whils gyope oo o Ca,é 5 (Say aaly) ad

g 4 O 4l e AS



1) 2316 o el S M Wil e ULl o 28 e Aokt ¢ e oal Loss Lgay
L in fo g JB Y Ll b o o 3l s Lep e o JULHI L
a5 3o g oW1 S e ibly

By ooy o Tl e S o) i o QT g i i e ol 67
2 ol ) s by ool 5o bWl 5o A5 3 o0 800 ovler s clia sy
sy S - Wl BT Lo bl s b gmy 5 Jolad oLl sl o dld ol el
o a1 4236 o g S5 e paasd oo ol e Ly i3 1 gl o o Rl 7 o
Bla 3815 ooy ¢(yall dngde 38y o ¢ Juadl 3 Jsudl o C3gm) cllyo
Ny = Rl gy ls 158 ol sy 08 8l it () 5 3 €Wy QU g 30
Ragll Gl oS M ol 3 38l Lijlor oo ST Lie g5 3y 8T 05y
o il § il § 80y T BIL (S5 g 60 S By ¥ VYl 5 JUSH
o g ol e ST SN 08 o ST oy 6 50l o

S |l K s (s E,m:m,a\;@,vu\ mi_,{u;\u‘,m\{;,;\.ru\i,{

TS ) choy S g c_j 18 P oA iyl g (BB T
(& b 5 e 038 b 0L e Wapsy

"Sadadl G Q) Eb Ll ooy S 5 Ay



k2 28 g ol ' 30l OB,

S s 3 gl o2 Y e 1K 0 i ol e Y (G Sy "l o0
"L pa G o gl Vs
e Blany il agoy 7o ) S N S o 5 oo ey B 1m (3 3080 o6
4% d Sos ‘F'N‘w M w\ o..ML L‘u#\-w’Y\ 5ﬂ\ ﬂ) J\:\a“ J;.u \.‘,..aa.:) 4w\ O:ML Y
sandl Jsb Al N 113 ay sl Al Blan 05 o st I Y o 1 3 1 Y 53,

ST L5 pm 1 6 e ety Y )

365 Bl o (gl Ul B 3K Ly Tl Jhal idad 05K UL ccthame o gt kbl
3 LS O] o) oo g Y Ky S Ll i 5L cdyl e ln 679 o pal2Y)
ba ol 1 "3580 C57 laso 2) 3lel ) 5 0 i L ()1 3y 9 2 S0

s as by ol dod et W 0l o sy ¢ smnler O g3 il

ol [l il Olor a5 g \S el s o A o SN il i Vom A
38y cMadl 43 b Ry 3 (1 2 l) 50 5, 23y 2yl Ll 5 e Cog bl g piped
STl oo 58735l o 55 () b Bl Jlasin) on pp0c yud S Y 1o e
6 Y sl J55 ol cmdl b S RGY ) 55 o8 gy @S 2ot 50 S B

o8 UG 1 Y Ning (s Jabo aoad M Oopuld g3 55300 ) 208 el (i (Lol




0F (e B Lardd ey Ry o oM ) &a2 ) Wl e B4 L 5l 55 QU
itads Al 5 N a1 58 ugmaned WY o A5 e ool sl a8 (o
o 33 i Pl ) s QWY s

ooty Wbl 3 Sollyy oW 6 L ol acl pme oy U ol o idll 0L jadd ol
aly sanlie oo 54 1an miay gl 0 G AW G Koty (0ol g5 bl
S asly o a5 ol pr OO0 ik 1L "25lly Il oiyslas amg ¢ il

ol v ]l Rl 5} ol o 87 08 by Bl Lo ) el 0 o O]
et Byon M Ky Ll 3 i Rl iy oWl Bl #L ) o 08 ol i
solly of oiedy cdolyiall b o8 gud s TR0 38 iy S il 2 ol s Jo
S Capadl 3 wasam sit JELI RSN B cctapald g3l 3aslis o Jgdl c2m o 5]
SN[ EWS

e O oY gl L UL b et T iy e (i ) 0679 s s Y
(B A s o2 s g il el Jsd g 5o Ving ST emsis o

Sy oy 35 o s Wb 3l it K, oY Uy g K Cager Sl pell g by
ol s b A1 o) s e oo e Aol 5} 2 s 31 g QU 2391
pt-Lan s ~ Ly Rl W o1 — (M 1Ll 356 3 Ly Oly ule 7y Wl o

e 8 Sy (W B e ) 5 Y g i sl gl Bl o e Yy s



oo o oimy —ioyie 2381 52 (GO o2 o i ol o A0l SN b )

apaoms AW clam o Bl ol 208750 555 1 gl (K b i 5o o) bty 25K
Ggjin ol SIS0 Lot M eL2W g Sl S Jeles b By comydl o i (3 el
AW o o 2l 3y (e Resdls gmias e N ) s tin o 2y e
G Al Jadall el Bl 0y il iyl el o)
Aol o I e g G gng "Rl B (gt 398" lanall YN 3 908l sy u3y
5 (Pl 35S Ly cdl W Kigmall oy ey 2l G Bl 3 Y We by
3550 oy o e byl AN 7 5 BN pplly 51 o3 o skl g pue il e
S 5o 98l el 0By T b g yedl 1in 3 QUL G el Bl #lyo) gl o &
o g e ol 3 S o oy AN gl i N AS
MM Ae AN NN NN NN
(15 3155y — Goniot JUIN dyie o G 258 Ji 405555 ol sy < panlion o ol
() LU Gamy Jos Lo B o ol g (S 08l i iy gy ol 3 oo o

dom o R93ll py g B i U o o L Sl Ty " kil Y e

s ) 35lsd Wdgn s puis ALl Cns) iy B Sl oy Bk B 30 JUBH




390 by U 920y Bk~ b ooy Aol 2l 5y L ppally g B39 0t oo |

.\3“} u_{:\.!)u J\L\;Y\ 3\)‘ KV <Q\Jt~£ wy\oé.bc)u»“ﬂ: .xSJ twbw‘_{

Sblad o advagt Y I S ol g ks 3 gl omy 089 WM o gt WY )
G o g apoy Y pb wlle) o ghagt s Jomy e g2 By S e

Ll 2yl ) e g ) 5 s (B3

o) Wt 135 Y o) s s U 5o Jest e il ) b W)
(st g slal Zalall s Lgyglas sd gutil coppail cogtllll Gty "% LI caippualyll Jlug
Agpram cal gl Lol (8 puill 412 oy gyl I L Ll Kisea opstsgy Jlpall
osbazgl gagmall g sl S oaplla” Agllag ol pallyy sl ¥ s2ly (T anpgll Kpsea sos2sgs

sl @il mal llag gl sgm "0 apll 1" Sl Zylal asel sopma a3 Sle Lgumgall lins
" Jilall agapl g (]

355 S0l Uy TosI b a0l Vet g Jlpus o BN gl 3 Sl s o3

5 5oy (Rl 15y S IS Jyar sy (3l Bnalgt ol) 3yl ) G
o a5 W Bl 1 U 38 o2 siemyl fur el Jams LY

i N G ) 0013 391 S Joolidl las gl Aty b (Do clams ol

F el ol o oY am 3 1K s 35 ol 59l 1 el iy lpdl Vi



Koo oy —PWI 55 gl (S ol am 5y o b sy I e 5 cdad) 5L
4 b DU (g bl S50
) sy} 38 Rl 36 8y K Lo ol K o S ) e UV ol S e e
2o Cmdll o S by el Jib @l J5 1 ey SN Al ooyl 235 )
_)\:.’.'\ Jﬁ:&# 2089 “'\.:X;\ \_))\:’.-\ L.J:J)-gj “’\:A’l J’:) _)\:.’.-\ ‘}.}3 )Aﬁ.ﬁ ‘“\B\ L}‘ uﬁg.‘_) _)\.;5\

ool Cayudd” S0 b aslyy pusige

o W i) do 2l "sads 2 G\a:.,i ¥ 51 sl sl Al odn sl 3 S, il
Skl L ol by S

Wals Loss $3510 by golly celaily &N o Rl )6 § it o B S, SO
s )t il diasly Sl Q)i 3V S0 e s Lissy gyt ol e 5 oL
- 5 05 0S5 e by F50 L il b el oY1 dadal L ol e
st s LS o gl Ay il A8 o s il 5y 8N 3 o Rt

Blas) ST I (Bl 28y K gl e Ll kil g e U 1S )
ity < Jadl o3ymn WL (500 oo 3 wigiem ol K5 S 5 Gl o AT 0 1SS

Yy L3 IS o g Aslonly iyl U



B ML e B s Wl W Rkl (5500 Bl 3 8 500 St s> s
Readd) Gl Gy 1o " el ) e K80 56 bl sty ¢ JUESN mudo S

e 2l 2 U S 5K ) il o Yo s o Sy e

o Wiz ot 5U LS oY {5l sl sng culily S gy Dlem s 355 ol arn iy
Lo 5 5l ot By (o2 o KL ol 2l Ll G Uy of ey iyl

Ll g 5K 5ty et JUH
sl sk s s e s s sl sk sl se s ke

s Oogur. ol Gl oo JU ol 2l bl 539 QY o mgiane ST 1
e kv ol o oy el oy o) 3l Bl 1 oy ety 5l hoe Rkl JULY)
B ks a3l s 2801 22l W) 05, o o e DI 5o il Jyo JULY

-\

cw\uad\ohéﬂ‘:&)é)y)%%“ﬁb}é)dﬁu.wvwrﬁdj)‘&"ﬂ)
il \»oiwvrﬂ,‘w\ja&giwjd;@ - gty 31 Llasdh o
sin oo gl Wl dpor Dyl o R0clidl gy el Ry 3331 g (g1 mdd lans

<hwladl



& S Cﬂ’ C’;‘-‘ s ‘G\?‘ o+ S Cgany bVl s S SR Cﬁ; s
g5 6 31 gl Y 40l am 1555 o A 50y (Bl Vg ML)

Koy Uyl Lo Y Jad o 05 ol 2kl g o 3 e ilay (K, Bl g
oyl ) 030 3 ‘J¢6ia§juség\&;u S el W AN oy o 21
o a5 bl 1555 AL any cally lialy A o AL 70 1Ss
oLl g s IB Sy (5 e

in gand bl Lo 1AL GSTLS Copa L LS 9,200 Lia o oY) s Lo
ey T G 15U 0 ol oyl 3 3 5\l St 50 30 lan 36 o A
550 = youdl P 5o s cipsl 35 Ly e SO K 1 50 02, Y) olags Gty U
S8 U 1) et Yy das ot 3 Y ek 575 R 3 b1 o (cgompl] o S am 6 2512)
W2 Ly Gl oLt 3l L ollan 6 o #lon 08 581 Jlger 35 0 Jl g Yl Vi ooy

Y

Gb gk g iy cplyall o cpdad oS35 (3 o SV o —gpalas oM o
A Lo 20ko (J¥1 o eotiord DU o S U1 Ny 48 el
13) 38 I Ly el o 35 ol s (S 58 S Coguny g 9 Jo s 4y
G S gy a3l l3lly ol = Q) 3 K oy ¢ oy b ol 567U

Dty A Bl Y U 0K ol 5 5 05 87 ) oL gy el



ST, el ‘..:J ety 3l) oo ll Lo ) KNIV ol i ¥ N oW s Ko

(el Jaill 1S i g0 181 W (o 1o Y
o8 Ol gy bl 5o Al ) "l ol 2" UL o5 3 S5 oy
Copa il ) 3 S5 ey cbelyy O g 450 3 Wy el gsdly o)
Gl y Jo Jli Sl 3 50 Loy ol 3 ogst ol it (ol jpll 5o S

Gl yuealy Bo3geal) R gl 8 13] L — A g3l

oS g JLE gy oyl Al Tonmg "ML oY ol LA o3 oy
y*@&,&;je\a;_ﬂ Bl 5o 31— A8 3 s Coguny Bl Jib (2 187 1)
Sl o 3 56 ooy —Ratd) o 2T JACY s o o8 Y o 0
U9 AN 3 Ll iy ol L LS oy Wi o Wi s i oy el

) sy o IS Wlom 2l
Aoyl o (& Rnlys b il ki 5 KY Rl 35 B0 o Vo yus ek Cpus
13y oy Zaslud) Joledl (3] Sy o Ln dlas 18Ke Lo Bl Wbyl g
A g 2 o SN IS b 135 358 g ¢ s LS 0l )L
3 8y50s el g Vgl N W1 0l 0y el ) digm J gt —l5 Copu
3 AN g Mo Loy o ol ey el 3 8 ) oy € 2y 4 b e

L)



axb @51 O g ot Lo U it 2 o 00 15 o1 o)l il g 55
il J3 0l 6] S 3 \odse N W) B 5l gy il SIS lanss
.&U\L}Gr&ﬁa‘)\ad@')

o Rl Ky i o LVl G5y o) syl L Y Jo s el lisy
o 3 0l g Gl by Y1 s 8T ke K S ol e A
&) sy b poge b Slasl ) 2501 (32 A o3 Y s e Vo 1 e
o d9 i

sty ol o 5 am W o i ) o 81 G2 Yy By ) g
M.\ S e 1Kay sy o 3y Bl 5 S i o 15, A8l 05 Lp 55 g8
.ﬁiﬂxg;,uruiuww,‘uﬁ&;ﬂﬂ,‘@aruu

S 2 g s 31 oly (B o e ST il gy Ko 1 2l 03
Yy Jhize A s sl = Jaidb GolisM 3 055 1) o ol v 5 Copuds Jos
O Bymn p K5 by ) B pne gl 13y el 38 0 iy (S S i
2880 o A o 35 o a2y i e 5 55 o e ol s olas]
.JfQ\JKB\C}\J L{‘_g»}aﬂb

<% L{‘"&\;L g ol o 3% V' iy «sﬂjcw\r Ao 3 Aowpadl oda iy

o (J:L«i ‘J cL.Y\ 004{3&)9\ ‘)ﬁc)la‘) k’ag_) o é\v‘; d‘ d':\’ ‘CJ}.“)"Y\ JJ;: 0’\



s 1S, ‘\fg,i |3 g2y 98y casd Q9 uL;MJ(..U@\HJ; 9 bl
.L,SI\, oﬂ\ i ghese o oy

anier Sllal SLST Lo (Gaslany — JU GUsl os o W Bl 2
oy e by ey Bl )l o premtiy (araslly ¥y Gl b o
e Wrp ¥ oY W) o A5 Walos sy e Aln Ky dingdall ) iy
e oy (] 25

Sy pblorly WM o ol ity (il a1 o SISl o (e g
s Jnis W1 Y1 g colabl 593 535 o hds o

205 il Ju plandly 7o Aels S, Jana Mohr Lone o) o, Ll yui
el 6 0l g0 Vly il gl ¥ 83y QWY o i) 5o Sl eyl
15 Gas 15 e e bl Rkl i g8 SN e 485 Lass Wy copos
s oot oo Y e STLAL o gl a0 800 3ty (g8 e ol
SV s ¥ il M a3 (o s 58K W 5 2okl o

z

Al

-

o) o Slly Jor I s (Blor STl 20t 7 ol W s 3] a5

o ol el (s g L (Ko o ay il g 5 1 W Cogo o Do



S il a5 5o ¥y U T iy ol i 51 i 3 i ST

T g L 550 Y R L s 155 5,0 3700 5V
L o S o o o

o Dl cat ) aady omgy o AN fass s 5 350 il u—gp Jels
o BhE B 3 08y B dem e B G Blo gl e g o ol \g) ()3
O Aoy ngd) 2y Zudhd) ggmes Bl ng = SN o 2o (395 5Lb) s 387
" Gl g5 3 358 JBy O] 8o gL KT gas 08 \ply sy A 0l
iy Aliomgey doagig iy Ayas

U s Gy (2 3] 8 o gls) 8 o’ Sy chandd) Ao 0 C-w' oty
WY 0y i ol s d Lo L) slomas (2 5line JUol 0 (301 Jill 4
L QaARSY (92l y (s

Hbgasy ledd kg LS ‘C'dgi Agemg) 03 oo (aloglag 2 csdgasy ylie Lﬂ\ )
& SN Cogu el Lidy ‘\f\.»‘ sty (39,3 JELYI o Ny sl K
slastal o U1y sl e ol el plasil SECYL 8L 13) Jludy ¢ (VI
" JBy " gy aio il " s el a2 il 3 V1 e ¢ pasnt il

'"\;“‘:):M(.’.‘QJ ‘\:.a#'v.: d.;rdi



s Ol dmy o b Aoy Yy a0l 3l (B3 Gl il o) Jariy
Oyl 138 59 Jss ¢ e Bl
Al i N g2l o n Ty i 8l W) e Vol S 08 Ly el il

Ll gy Rl ol 5o Ly oy pill bl 8l 5o 3181 Lad il



On the uses of philosophy



There Is a pleasure in philosophy, and
a lure even In the mirages of
metaphysics, which every student
feels until the coarse necessities of
physical existence drag him from the
heights of thought into the mart of
economic strife and gain. Most of us
have known some golden days In the
June of life when philosophy was In
fact what Plato calls it, "that dear
delight"; when the love of a modestly
elusive  Truth  seemed more
glorious,incomparably, than the lust
for the ways of the flesh and the dross
of the world. And there iIs always
some wistful remnant In us of that
early wooing of wisdom. "Life has
meaning," we feel with Browning "to
find its meaning 1s my meat and



drink." So much of our lives is
meaningless, a self-cancelling
vacillation and futility; we strive with
the chaos about us and within; but we
would believe all ' the while that there
IS something vital and significant In
us, could we but decipher our own
souls. We want to understand; "life
means for us constantly to transform
Into light and flame all that we are or
meet with"; we are like Mitya in The
Brothers Karamazov'one of those
who don't want millions, but an
answer to their questions"; we want to
seize the value and perspective of
passing things, and so to pull
ourselves up out of the maelstrom of
daily circumstance. We want to know
that the little things are little, and the



big things big, before it is too late; we
want to see things now as they will
seem forever "In the light of eternity."
We want to learn to laugh in the face
of the inevitable, to smile even at the
looming of death. We want to be
whole, to coordinate our energies by
criticizing and harmonizing our
desires; for coordinated energy Is the
last word In ethics and politics, and
perhaps in logic and metaphysics too.
"To be a philosopher,” said
Thoreau, "is not merely to have subtle
thoughts, nor even to found a school,
but so to love wisdom as to live,
according to its dictates, a life
of simplicity, Independence,
magnanimity, and trust." We may be
sure that iIf we can but find wisdom,




all things else will be added unto us.
"Seek ye first the good things of the

mind," Bacon admonishes us, "and
the rest will either be
supplied or its loss will not be felt."
Truth will

not make us rich, but it will make us
free.

Some ungentle reader will check us
here by Informing us that philosophy
IS as useless as chess, as obscure as
Ignorance, and as stagnant as content.
‘There 1s nothing so absurd," said
Cicero, "but that it may be found In
the books of the philosophers.”
Doubtless some philosophers have
had all sorts of wisdom except
common sense; and many a
philosophic flight has been due to the




elevating power of thin air. Let us
resolve, on this voyage of ours, to put
In only at the ports of light, to keep
out of the muddy streams of
metaphysics and the "manysounding
seas" of theological dispute. But Is
philosophy stagnant? Science seems
always to advance, while philosophy
seems always to lose ground. Yet this
IS only because philosophy accepts
the hard and hazardous task of
dealing with problems not yet open to
the methods of science problems like
good and evil, beauty and ugliness,
order and freedom, life and death; so
soon as a field of inquiry vyields
knowledge susceptible of exact
formulation it is called science. Every
science begins as philosophy and ends




as art; It arises In hypothesis and
flows into achievement. Philosophy Is
a hypothetical Interpretation of the
unknown (as In metaphysics), or of
the Inexactly known (as in ethics or
political philosophy); it is the front
trench In the siege of truth. Science Is
the captured territory; and behind it
are those secure regions In which
knowledge and art build our imperfect
and marvelous world. Philosophy
seems to stand still, perplexed; but
only because she leaves the fruits of
victory to her daughters the sciences,
and herself passes on, divinely
discontent, to the uncertain and
unexplored.

Shall we be more technical? Science
Is analytical description, philosophy is



synthetic  Interpretation.  Science
wishes to resolve the whole into parts,
the organism into organs, the obscure
Into the known. It does not Inquire
Into the values and ideal possibilities
of things, nor into their total and final
significance; 1t IS content to show
their present actuality and operation,
It narrows Its gaze resolutely to the
nature and process of things as they
are. The scientist Is as Impartial as
Nature In Turgcnev's poem: he Is as
Interested in the leg of a flea as in the
creative throes of a genius. But the
philosopher is not content to describe
the fact; he wishes to ascertain its
relation to experience in general, and
thereby to get at its meaning and its
worth; he combines things In




Interpretive synthesis; he tries to put
together, better than before, that great
universe-watch which the inquisitive
scientist has analytically taken apart.
Science tells us how to heal and how
to kill; it reduces the death rate iIn
retail and then kills us wholesale In
war, but only wisdom desire
coordinated In the light of all
experiencecan tell us when to heal
and when to Kkill. To observe
processes and to construct means IS
science; to criticize and coordinate
ends is philosophy: and because In
these days our means and instruments
have  multiplied beyond  our
Interpretation and synthesis of ideals
and ends, our life is full of sound and
fury, signifying nothing. For a fact is



nothing except In relation to desire; it
IS not complete except in relation to a
purpose and a whole. Science without
philosophy, facts without perspective
and valuation, cannot save us from
havoc and despair. Science gives us
knowledge, but only philosophy can
give us wisdom.

Specifically, philosophy means and
Includes five fields of study and
discourse: logic, esthetics, ethics,
politics, and metaphysics. Logic is the

study of ideal method in thought and
research: observation and
Introspection, deduction ang

Induction, hypothesis and experiment,
analysis and synthesis such are the
forms of human activity which logic
tries to understand and guide; 1t IS a



dull study for most of us, and yet the
great events In the history of thought
are the improvements men have made
In their 'methods of thinking and
research. Esthetics Is the study of
ideal form, or beauty; It iIs the
philosophy of art. Ethics Is the study
of Ideal conduct; the highest
Kknowledge, said Socrates, Is the
Kknowledge of good and evil, the
Kknowledge of the wisdom of life.
Politics Is the study of ideal social
organization (it I1s not, as one might
suppose, the art and science of
capturing and keeping office);
monarchy, aristocracy, democracy,
socialism, anarchism, feminism these
are the dramatic yersonce of political
philosophy. And lastly, metaphysics




(which gets into so much trouble
because It Is not, like the other forms
of philosophy, an attempt to
coordinate the real in the light of the
ideal) Is the study of the 'ultimate
reality" of all things: of the real and
final nature of "matter" (ontology), of
"mind" (philosophical psychology),
and of the interrelation of "mind" and
"matter"” In the processes of
perception and knowledge
(epistemology).

These are the parts of philosophy; but
so dismembered it loses its beauty
and its joy. We shall seek it not In its
shrivelled abstractness and formality,
but clothed in the living form of
genius; we shall study not merely
philosophies, but philosophers; we



shall spend our time with the saints
and martyrs of thought, letting their
radiant spirit play about us until
perhaps we too, In some measure,
shall partake of what Leonardo called
"the noblest pleasure, the joy of
understanding.” Each of these
philosophers has some lesson for us,
If we approach him properly. "Do you
know," asks Emerson, "the secret of
the true scholar? In every man there Is
something wherein | may learn of
him; and in that | am his pupil." Well,
surely we may take this attitude to the
master minds of history without hurt
to our pride! And we may flatter
ourselves with that other thought of
Emerson's, that when genius speaks to
us we feel a ghostly reminiscence of



having ourselves, in our distant youth,
had vaguely this self-same thought
which genius now speaks, but which
we had not art or courage to clothe
with form and utterance. And indeed,
great men speak to us only so far as
we have ears and souls to hear them;
only so far as we have In us the roots,
at least, of that which flowers out In
them. We too have had the
experiences they had, but we did not
suck those experiences dry of their
secret and subtle meanings: we were
not sensitive to the overtones of the
reality that hummed about us. Genius
hears the overtones, and the music of
the spheres; genius knows what
Pythagoras meant when he said that
philosophy is the highest music.



So let us listen to these men, ready to
forgive them their passing errors, and
eager to learn the lessons which they
are so eager to teach. "Do you then be
reasonable,” said old Socrates to
Crito, "and do not mind whether the
teachers of philosophy are good or
bad, but think only of Philosophy
herself. Try to examine her well and
truly; and if she be evil, seek to turn
away all men from her; but If she be
what | believe she Is, then follow her
and serve her, and be of good cheer."




On the Constancy of the Wise Person

Introduction
Title, Topic, and Structure

Somewhat surprisingly, ON the ConStancy of the
Wise Person (De Constantia Sapientis,

does not contain a single instance of the Latin word

constantla. the fact is, at some point in the tradition this

short title became a more convenient way to refer to the work than
the longer, original title, which asserts a famous Stoic paradox:

That the wise
person receives neither injury nor

INSUIL. As seneca tells Serenus, his friend to whom the work is

addressed, the Stoics stand out from the other schools of philosophy
in alone pursuing “a man’s path” (1.1-2). This challenges Serenus
(the path is steep and direct), but it also encourages him (the slope
will become easier), and it adumbrates

the work’s central topic: the path “rises . . . beyond the reach of any
missile” (1.1).

We soon learn that Serenus has recently expressed outrage that Cato
the Younger was verbally abused and spat on (1.3-3.2). Seneca’s
response at the time, he recalls, was to reassure Serenus that “the
wise person is safe and sound” (2.3). The present dialogue is
launched from that dispute: Seneca now presents a skeptical and
impassioned speech of Serenus (3.1-2) and responds to it with an

initial clarification of what is meant by “not receiving” an injury or
insult (3.3-4.3).



The exordium and narration are followed by a division of topics
(5.1-2) in which Seneca bifurcates his theme into “injury”

aniuria,
and “insult” (CONTU melia), and explains that he will deal

with each separately. As it happens, his separate treatment goes
somewhat against the grain of the Roman law of delicts, in which the

actio
INTUFIArUM since the second century bce had encompassed

not only physical injury (the primary sense of INIUIIQA in early

Roman law such as the Twelve Tables) but also defamatory actions
and words. Seneca’s goal, however, is not to scrutinize Roman law
but to demonstrate how, for each of the distinct ways in which the
reader might
understand a person’s being intentionally harmed, the wise person
remains untouchable. Distinguishing injury and insult at 5.1 allows
him to explore the full spectrum more gradually: he uses the
category of injury to focus primarily on instances comparable to
physical assault, that are objective and in clear violation of laws,
whereas he uses the category of insult to focus on instances in which
harm is inflicted by words, involves interpretation, and may lie
beyond the laws (i.e.,
even if we know that clear instances of defamation lay firmly within

the aCtIO |n|ur|arum) This is also Seneca’s way of

homing in on the recipient’s interpretation as the real determinant of
whether harm has been inflicted at all.

In the discussion of “injury” that fills out the work’s first half (5.3
9.5), Seneca directly addresses the question of how someone can do
an injury, yet the wise person not receive it—something which,
as Serenus’s skeptical reaction already suggests, sounds just as
counterintuitive in Latin as it does in English. One broader



supposition helps us to make sense of this: injury relates to the body
and other
external things that are irrelevant to the security of the mind. This
idea is reinforced by clusters of syllogistic argument (5.3-5, 7.2,
8.1-2), all of which seek to separate the agent’s intention from the
action’s outcome. Intentionality, it turns out, can be actively ignored
by the wise person, who brushes off wrongdoers’ deeds as if they
were chance
events of no importance (8.2-9.1). The discussion is brought to life
with the historical example of Stilpo of Megara (ca. 360-280 bce;
5.6-6.7), who shows what it means to distinguish between a
“wellfounded mind” (6.4) and the destroyed foundations of his city
belonging to fortune.

The second topic, insult, is dealt with more extensively than the first
(10.1-18.6). Insult is classified in one sense as a lesser, or less real,
form of injury (10.2, 16.3). Yet insult also receives sensitive
treatment in its own right, with Seneca focusing on the more
ambiguous matter of interpreting people’s words. The psychological
profile of what makes a person likely to perceive insult (10.3) is the
opposite of the wise person’s magnificence of mind (11.1), and the

analysis of “insult” (CO ntU mel |a.) as deriving from “scorn”
(CO ntemthS) introduces considerations of the two parties’

relative status. This allows Seneca to dismiss the different causes of
supposed insults typically received by elite Roman men from their
social inferiors (e.g., 10.2), except that real superiority is not social
but moral: someone’s status as, say, king of the Medes (13.3) is
irrelevant in the eyes of the wise person. The extended example with
which the discussion of insult concludes centers on the assassination
of Gaius Caesar (Caligula), both an avid user of insults and a
hostile interpreter of them (18.1-5).

In his peroration (19.1-4) Seneca recasts the topic: what he has

really been talking about is mental freedom (||bertaS), and he



suggests a replacement of political freedom with an interiorized,
personal autonomy grounded in reason. Indeed, Seneca now hints to
his contemporary readers, living in the conditions of the principate,
that “those who are not perfect . . . should be put on alert that they
themselves must live among injuries and insults” (19.3). In the

work’s closing sentence also, he hints at a replacement of one €S

pUbI 1CA with another: of traditional political freedom with the

cosmopolitan ideal of a community of reason shared in by human
beings and gods alike.

Constancy and Wise Men

Despite what was said above, the later-added title, ON the
Constancy of the Wise Person., heips us to

perceive a major thread of the work. Seneca elsewhere uses

constantla to characterize consistency of behavior from one
day to the next or perseverance in what one has proposed or judged,

without giving ground (e.g., LETLEIS 555, 92.3,120.19-22).0

In the present work he places particular emphasis on two
characteristics of the wise person that are elsewhere closely linked

with constantia and with its corresponding Greek term,
karterla One is pa.tlentla “endurance” (2.2), which in

the case of the wise person is closely connected to another

characteristic: magnitUde animi or
magnanimitas @crex Megalopsuchia,

“magnificence of mind” (11.1).These notions are elaborated by the
work’s two main patterns of



imagery. One is hardness (the Latin terms include duritia and

rObur), which captures both the wise person’s immunity and the

dynamic weakening effect the wise person has on those who attack
him. The second is vertical elevation, which brings together such
distinct spatial metaphors as ascending to virtue, rising above
fortune, being out
of the reach of missiles, contemplating others from a tranquil
vantage point, and proximity to god; the theme also tends to trigger
ashift to a “sublime” style in Seneca’s prose (e.g., at 9.4).

This portrait of inviolability is aided further by Seneca’s focus on
the wise person as such: the work is not about constancy in the
abstract but is “a complex meditation on the nature of the Stoic

SAPIENS, ” both as instantiated in Cato and Stilpo and as seen

against the background of popular paradigms (Hercules, Ulysses,
2.1) and abstract philosophical definitions. Although Seneca makes
concessions to his reader, focusing at one point not on the

SaplenS UII’ (“wise  man,” 16.3) but on the
CO”SlplenS (“man in his right mind”), the work’s

last sentence serves as a reminder of the didactic possibilities that
come from knowing of a wise person’s having existed at some point
in time.

Seneca’s picture of the Stoic “wise person” (SaplenS) in this

work is decidedly masculine. This is signaled in the first sentence,
with

its gendered distinction between Stoics (for whom UIITUS,
originally “manliness,” is the highest good) and other philosophers

(1.1). It is worth pointing out, however, that the emphasis on UII is



also about being an adult. In a possible allusion to Lucretius (On

the Na.ture Of ThlngS 2.55-58) or to Plato’s cave,

Seneca describes children frightened by shadows and other illusory
objects as a comparison for how people are led by the mere
“thought of pain” to perceive insults as injuries (5.2). This enhances
our understanding of the “man’s path” of Stoic philosophy as a
progression to the adulthood defined by perfection of our rational
nature.

Serenus and the Paradoxes of Roman Public Life In seeking
to offer its addressee, Serenus, a path toward enduring the injuries
and insults of everyday high society, this work already has a lot in

common with ON Anger, addressed to Novatus. Both works

argue against revenge and place particular emphasis on
magnificence of mind, and both also draw on the reign of Caligula
to illustrate the extremes of supposed injury and equally the
advantages of restraint.

Annaeus Serenus was a friend of Seneca (or, as his family name may
suggest, a relative) whose position during the reign of Nero, if not
also in prior emperors’ reigns, clearly shadowed Seneca’s own.

Most scholars have wanted to date ON the Constancy
of the Wise Person t the mid- to late 505, and prior
o On Tranquility of Mind which is
also addressed to Serenus: prior also to ON LeISUre, i that

iIs addressed to him too. Their reasoning is that in On

Tranquility of Mind ana On Leisure,

Serenus speaks for the most part from the position of a Stoic,
whereas in the present work he is referred to as suspicious of Stoic



claims (3.2), even if he should probably not be seen as one of the
Epicureans to whom Seneca refers quite critically later in the work
(15.4-16.1). The different portrayals of Serenus certainly invite us to
speculate that he converted to Stoicism—the very thing he
jokes about here (3.2).

Serenus’s indignation is prompted in large measure by the Stoics’
use of paradoxes, which he catalogs, with counterexamples, at 3.1.
In fact, most of the paradoxes mentioned by Serenus here are
attested

elsewhere in the Stoic tradition, including the one that is central to
the present work. Plutarch, for example, alludes to Chrysippus’s

claim “that the wise person is not wronged (a.d | ke | Sthal) 7

What annoys Serenus is that the Stoic paradoxes are often falsified

by reality: Cato VWAS abused and spat on, despite being wise.

Seneca’s response is not to pretend that the climate of the Late
Republic was anything other than poisonous, and indeed, the
Caligula example at the end of the work, in which the ambiance of

the popular assembly (CONTI0) has migrated from the forum into

the imperial
dining room (18.2), shows new dishes of indignity being served up.
His response, rather, is to clarify: his analytical arguments, as well
as his forays into satire, are intended to throw into relief the
misguided values and attachments of Roman social life. In the
process of revealing the central paradox to be no paradox at all,
Seneca seeks in turn to reveal the far worse and more genuine
contradictions (if not technically paradoxes) in how people value
what has no value.

The Stilpo and Caligula examples help in particular to counter
Serenus’s resorting to history to prove that the paradoxes are
wrong. Though Stilpo himself belonged to his own, Megarian school,
and his actions might be taken more generally as an illustration of



“self-sufficiency” (autaFKEIa), his example here (5.6-6.7)

embodies Stoic paradox by having the conquered come out on top as
the
conqueror.

The Caligula example (18.1-5) offers its own kind of vindication
that is grounded in the syntax of Julio-Claudian history. Seneca’s
argument throughout the work would lead us to expect that when
Caligula insulted Valerius Asiaticus, simply Valerius’s magnificence
of mind would allow him to rise above the insult and live in
tranquility (18.2). Yet surprisingly Seneca does not dwell much on
Valerius’s response, except for giving the impression that Valerius
let the insult go. He proceeds instead with retelling history and
juxtaposing the insult to Valerius to the assassination of Caligula led
by Chaerea (18.3) in such a way that it appears that one is the
punishment for the other. This turns the story into an illustration of
the claim that the perpetrator of an injury “sooner or later will meet
his match:
someone will emerge to avenge you also” (17.4; cf. 18.5). But
Seneca is not explicitly endorsing revenge: as he soon emphasizes,
Caligula’s

assassination was self-infl icted, stemming from his own
pathological tendency to see insults where there were none, and to
react to these
with cruelty (18.4-5). So although the Caligula example begins as
an illustration of how the restrained man (Valerius) will be
vindicated, it serves equally as an illustration of how the
unrestrained man (Caligula) who allows himself to be off ended by
what people say will meet with a self-inflicted punishment—thereby
reinforcing a central lesson of the work. It is always easy to suspect
that Seneca himself savored Caligula’s assassination as vindication
for himself and others
who were mistreated by Caligula but showed restraint; he does this
here, however, in a way that allows him to remain opposed to the act
of revenge while finding some satisfaction in its outcome.



(1.1) It would not be unfair for me to say, Serenus, that there is as
much of a difference between the Stoics and the rest of those who
make a claim to wisdom as there is between females and males. Both
contribute to communal life in equal measure, but the one was born
to comply, the other to command. The other wise persons give soft
and soothing treatment, just like doctors when they are friends of the
sick people whose bodies they are treating, or when they belong to
the same household: they do not treat them in the way that is
best and most direct, but as they are permitted. The Stoics, having
embarked on a man’s path, are not concerned with making it seem
pleasant to those who enter on it, but are concerned rather that the
path should remove us as soon as possible and lead us out to that
elevated peak which rises so far beyond the reach of any missile that
it towers over fortune.

(2) “But the way we are being called to is steep and rough.” Well?
Can the heights be reached by a flat path? Yet the way is not even as
steep as some people think. Only the first part has rocks and cliffs
and looks impassable. It is just as when things we spy from afar
often seem broken or intertwined because our eyesight is deceived
by the distance; but then, when we get closer, those same things that
the error of our eyes had lumped together are gradually spread out.
Beyond that point, the things that from far off seemed precipitous
are reduced to a gentle slope.

(3) Recently, when mention happened to be made of Marcus Cato,
you expressed outrage (as you can never tolerate injustice) that
Cato’s own age did not fully appreciate him: although he surpassed
the Pompeys and the Caesars, his own age ranked him below the
likes of Vatinius. It seemed outrageous to you also that when Cato
was preparing to oppose a law, his toga was torn off him in the
forum, he was shoved by the hands of a seditious faction all the way
from the rostra to the Fabian arch, and he endured verbal abuse,
and spitting, and all the other insults of a frenzied crowd.



(2.1) At that time | responded that you had reason to be upset on
behalf of the republic, which was being put up for sale by Publius
Clodius on the one side, and on the other by Vatinius and all the
most shameful persons. These men were so swept away by their
blind desire that they did not understand that while they were selling
the republic they were also putting themselves up for sale. As for
Cato

himself, | told you not to be concerned. For | said that the wise
person can receive neither injury nor insult, and that the immortal
gods had given Cato to us as a more reliable exemplar of the wise
man than they had given Ulysses and Hercules to previous ages. Our
fellow Stoics, you see, declared that these men were wise, being
unbeaten by labors and being scorners of pleasure and victors over
every kind of fear.

(2) Cato did not go into hand-to-hand combat with beasts, which are
typically pursued by hunters and country dwellers, nor did he chase
monsters with fi re and steel, nor did he happen to live in times
when it could be believed that the heavens rested on the shoulders of
a single man. Now that the gullibility of the ancients had been fully
shaken off and the age had reached new heights of cunning, Cato
fought against ambition, a bad thing that comes in many shapes, and
unbounded lust for power, which the entire world divided into
three was not able to satisfy. He stood alone against the vices of a
decadent city sinking under its own weight, and he kept a hold on the
falling republic as much as it could be dragged back by just one
hand. Ultimately, he lost his grip and gave himself as a companion
to the ruin he had long postponed, and the two of them were snuffed
out together (it would have been an unthinkable offense for them to
be separated). For Cato did not outlive freedom, nor freedom Cato.

(3) Do you think an injury could have been done to this man by the
people because they took away either the praetorship or his toga, or
because they spattered that sacred head with the scum from
their mouths? The wise person is safe and sound, and he cannot be
affected either by any injury or by any insult.



(3.1) It seems to me that I can see your mind burning up and boiling
over. You are on the verge of crying out: “These are the things that
take authority away from your school’s teachings. You people
promise things greater than can even be wished for, let alone
believed .Then, making your huge pronouncements, after saying that
the wise person is not poor, you do not deny that he usually lacks a
slave, shelter, and food. After saying that the wise person is not
insane, you do not deny
that he departs from himself and utters words of little sanity, that he
dares to do whatever the force of his sickness compels him to do.
After saying that the wise person is not a slave, you (the same people
who said this!) do not contest that he will be put up for sale and will
do what has been commanded and will perform servile duties for his
master. So it is that, while haughtily holding your nose in the air,
you descend to the same level as the rest, simply changing the names
of things.

(2) | suspect, then, there is something similar in this, that at first
glance seems beautiful and grand: that the wise person will receive
neither injury nor insult. It makes a great difference, however,
whether you place the wise person beyond indignation or beyond
injury. For if you say that he will bear it with a calm mind, he has no
special status: he possesses a thing that is common and that can be
learned through nothing more than being repeatedly subjected to

injury, namely, endurance. If you say that he will not FECEIVE

an injury, that is, that no one will try to dO him an injury, | am

abandoning all my occupations and becoming a Stoic!”

(3) Indeed, it was my intention not to adorn the wise person with an
illusory honor composed of words, but to situate him in that place
where no injury is permitted. “What? There will be no one who
challenges him, who makes trial of him?” Nothing in the nature of
the world is so sacred that it does not encounter sacrilege. But
divine things are no less sublime because there exist those who,



though they will never touch the greatness that is located far beyond
them, nevertheless attack it. An invulnerable thing is not what is not
struck but
what is not harmed. This will be what distinguishes the wise person |
present to you. (4) Surely there is no dispute that firmness is more
certain if it is undefeated than if it is not challenged, since strength
that has not been tested is open to doubt, whereas durability is
rightly judged more certain if it has repelled all attacks? In the same
way, you
should know that the wise person is of a better nature if no injury
harms him than if no injury is perpetrated. And | will say that that
man is brave whom wars do not defeat, and who feels no fear at the
approach of an enemy force—not the man who lives off the fat of
peacetime among inactive peoples.

(5) This | say, therefore: that the wise person is vulnerable to no
Injury. So it does not matter how many missiles are thrown at him,
because none can penetrate him. Just as the hardness of certain
stones cannot be penetrated by iron, and adamant cannot be cut or
crushed or worn away but actually blunts the things that hit it; just
as certain things cannot be consumed by fire but, even when
surrounded by flames, still preserve their sturdiness and their form;
and just as certain rocks projecting upward break the sea and yet
show no traces of its ferocity despite being assaulted through the
ages—just so solid is the wise person’s mind, and it has gained such
robustness that it is as safe from injury as those things | have
recounted.

(4.1) “What? Will there not be someone who tries to do an injury t0
the wise person?” He will try, but the injury will not reach him. For
he is too far removed from contact with lower things for any
harmful force to carry its strength all the way to him. Even when the
powerful seek to do him harm, being held aloft by their power and
kept strong by the compliance of their subjects, their attacks will all
fall as far short of wisdom as objects that are shot high into the air



from bows and catapults, even if they fly further than the eye can
see, nonetheless fall back before reaching the sky.

(2) What? Do you think, on the occasion when that foolish king
darkened the day with so many missiles, that any arrow hit the sun,
or that Neptune could have been touched by the chains that he threw
into the deep sea? As celestial things elude human hands, and as no
harm is done to divinity by those who demolish temples and melt
down statues, SO
too, no matter what shameful, reckless, arrogant thing is done
against the wise person, the attempt is made in vain.

(3) “Yet it would have been better if there had been no one who
wanted to do this.” You are
hoping for a difficult thing for the human race: innocence. Further,
for this not to be done is in the interest of those who would do it, not
of him who can endure even if it should be done. Indeed, | suspect
that tranquility amid provocations provides a better display of
wisdom’s strength, just as the greatest proof that a general is
powerful in arms and men is for him to be safe and free of anxiety
within the land of the enemy.

(5.1) Let us distinguish, if you will, Serenus, between injury and
insult. The first of these is more serious by nature, the second
slighter and only serious to those who are coddled: people are not
harmed by it but simply off ended. Yet such is the weakness and
vanity of people’s minds that some think nothing is more harsh. Thus
you will find a slave who prefers to be whipped than to be boxed on

the ears, and who believes death and beatings (Uerbera) to be
more bearable than insulting words (Uerba).

(2) We have reached such a height of absurdity that we are vexed
not only by pain but by the thought of pain, like children who are
frightened by a shadow, by grotesque masks, or by a disfigured
appearance; and who are brought to tears by names unpleasant to



their ears, by gesticulations of the fingers, and by other things which
in their ignorance they try to flee, driven by erroneous thinking.

(3) Injury’s intention is the following: to affect someone with bad.
But wisdom does not leave a place for bad, since for wisdom the
only bad is shamefulness, which cannot enter where virtue and the
morally good already are. If, then, there is no injury without bad
and there is nothing bad except what is shameful, and what is
shameful cannot reach one who is engaged in morally good things,
injury does not reach the wise person. For if an injury is the
suffering of something bad, but the wise person suffers nothing bad,
no injury pertains to the wise person.

(4) Every injury is a diminishing of that which it attacks, and no one
can receive an injury without some detriment to his status, to his
body, or to the things that are placed outside us. But the wise person
Is not able to lose anything: he has placed everything in himself, he
places no trust in fortune, and he has his goods on solid ground,
being content with virtue, which does not have need of fortuitous
things and therefore cannot be increased or diminished. For it is the
case both that things that have reached the highest point have no
place for increase, and that fortune snatches away nothing except
what it has given. But fortune does not give
virtue, and therefore does not take it away. Virtue is free, inviolable,
unmoved, unshaken, so hardened against chance events that it
cannot be made to bend, let alone be defeated. It stares down the
devices of terror: whether it is presented with hardships or with
blessings, its expression remains unchanged.

(5) He will not, then, be losing a thing whose passing he will feel.
For he IS in possession of virtue
alone, from which he can never be dislodged. Other things he uses
as if on loan. And who is upset by the loss of what is not his? But if
injury cannot harm any of the things that are a wise person’s own,
because his things are safe so long as virtue is safe, then injury
cannot be done to the wise person.



(6) Megara had been captured by Demetrius, who was called
Poliorcetes (Stormer of Cities). The philosopher Stilpo, being asked
by Demetrius whether he had lost anything, said, “Nothing: all my
things are with me.” Yet his estate had become plunder, the enemy
had seized his daughters, his fatherland had fallen under foreign
domination, and he himself was being interrogated by a king backed
up by the weapons of his victorious army and standing on higher
ground.

(7) Even so, Stilpo wrested that man’s victory from him by testifying
that although his city had been captured, he was not only
unconquered but actually unscathed. For he had with him his real
goods, which none can lay claim to, whereas those things that had
been snatched away and scattered around and were being passed
from hand to hand he judged to be not his but rather things that
come and go at fortune’s beck and call. Therefore he had enjoyed
them, but not as his own, because the possession of things that flow
in from outside is slippery and uncertain.

(6.1) Now consider whether a thief, a defamer, an insolent neighbor,
or some wealthy man lording it like a king over Stilpo’s destitute old
age could do an injury to this man. War, an enemy, and that expert
in the fine art of storming cities could wrest nothing away from him!

(2) Amid swords flashing everywhere and the tumult of soldiers
pillaging, amid the flames and blood and carnage of an overthrown
city, amid the crash of temples falling down on their gods, one man
was at peace. There is no reason, then, for you to think my promise
Is reckless. If, though, you do not fully trust me, | have a guarantor |
can give you. For you are skeptical that such great endurance, or
such greatness of mind, can be present in a human being. But one
comes forth in our midst to say:

(3) “You have no reason to doubt that someone born a human
being can raise himself above human affairs; that he can look
without anxiety on griefs and losses, sores and wounds, and great



catastrophes crashing down around him; that he can bear hardships
calmly and favorable conditions moderately, neither yielding to the
former nor depending on the latter, but rather can remain the same
amid diverse events; and that he can think nothing to be his except
himself—and even himself only in that part in which he is better.

(4) Look, I am present to prove to you that under the command of
that destroyer of so many cities the fortifications are being shaken
with a battering ram; the high towers, undermined by tunnels and
secret trenches, are suddenly toppling; and a mound is rising up that
will rival the height of the tallest citadels—and yet no machinery can
be found that will unsettle a well-founded mind.

(5) Just now I crawled out from the ruins of my house, and with fires
blazing all around me | fled the flames through a trail of blood. As
for the fate my daughters met, whether it was worse than our public
fate, I do not know. Old and alone, and seeing only enemies around
me, | nevertheless declare that my assets are intact and unharmed.
Whatever | had that was mine, | have and | hold.

(6) You should not think that 1 am conquered and that you are the
conqueror. Your fortune conquered my fortune. As for the
whereabouts of those fleeting things whose masters are changing, |
do not know. As far as my things are concerned, they are with me.

They W be with me.

(7) The wealthy folks have lost their estates; the lustful have lost
their lovers and their favorite whores, purchased at great
expenditure of shame; the ambitious have lost the Senate house, the
forum, and places designated for exercising vices in public. The
moneylenders have lost their account books, in which avarice
gleefully hallucinates its wealth. As for me,|l have everything intact
and uncompromised. Go, then, and question those people who weep
and lament, who cast their naked bodies before drawn swords in
defense of their money, who flee from the enemy with their pockets

s

weighed down.’



(8) This is the way, then, Serenus, you should understand how that
perfected man, full of human and divine virtues, suffers no loss. His
goods are encircled by solid and insurmountable fortifications.
With these walls you cannot compare the walls of Babylon, which
Alexander entered, not the walls of Carthage or Numantia captured
by a single hand, not [Rome’s] Capitol or citadel. Those bear the
traces of the enemy. These walls that protect the wise person are
safe both from flame and from infiltration. And they offer no way in,
being lofty, unstormable, equal to the gods.

(7.1) You cannot say, as you often do, that this wise person of ours
is found nowhere. We are not making up an empty paragon of
human nature or inventing a huge image of something false. Rather,

we have produced, and we will produce, such a one as we

fashion— perhaps rarely, and just one, even after great intervals of
time. For great things that surpass the normal and common measure
are not generated often. And yet | feel awe to think that Marcus Cato
himself, from whose mention this disputation proceeded, may
surpass our model.

(2) Ultimately, that which harms needs to be stronger than that by
which it is harmed. But wickedness is not stronger than virtue.
Therefore the wise person cannot be harmed. Injury is not attempted
against the good except by the bad. Good people are at peace
among themselves, whereas bad people are as malicious to good
people as they are to one another. But if only a weaker person can
be harmed, and a bad person is weaker than a good person, and the
good need not fear injury except from one who is not his equal, then
injury cannot befall a wise man. You no longer need to be reminded,
of course, that no one is good except the wise man.

(3) “If Socrates,” he says, “was condemned unjustly ( NI USte),

then he received an injury (ANTUNAIMN). ~ 47 this point we need
to understand that it can be the case that someone does an injury to



me and
| do not receive it. It is just as when someone puts a thing in my city
house that he has surreptitiously taken from my country villa: he has
committed a theft, but I have lost nothing.

(4) Someone can be harmful, even though he has not harmed. If a
man should sleep with his own wife thinking she is another man’s
wife, he will be an adulterer, even though she is not an adulteress.
Someone gave me poison, but the poison lost its power when mixed
with food: he, by giving
poison, made himself guilty of a crime, even if he did not harm. A
bandit is no less a bandit if his weapon was thwarted by a barrier of
clothing. As far as guilt is concerned, all crimes are complete even
before the outcome of the action. (5) Certain things by their very
nature are joined together in such a way that A can be without B,
but B cannot be without A. | will try to make clear what | mean. |
can move my feet without running; | cannot run without moving my
feet. |1 can, despite being in water, not be swimming; if | swim, |
cannot not be in water.

(6) The thing we are dealing with is also in this category: if | have
received an injury, necessarily it was done; if it was done, | did not
necessarily receive it. For many things can come about that can
avert injury. Just as some chance event can knock away an
outstretched hand or divert missiles that have been shot, so too
something can repel injuries, no matter what sort, and can intercept
them halfway, so the injuries have been done but not received.

(8.1) In addition to this, justice (IUSTITIQ) cannot suffer anything
unjust (INTUSTUM), because opposites do not combine: and

injury (INTU 118 cannot be done except unjustly (INTUSEE):

therefore injury cannot be done to the wise person. Nor can you be
surprised if no one can do an injury to him, when no one can even
benefit him! The fact is that nothing is lacking to the wise person



that he could receive in the place of a gift, and equally, that the bad
person can confer nothing that is worthy of the wise person. For he
needs to have before he can give, but he has nothing which the wise
person will rejoice over when it is passed on to him.

(2) No one is able, then, either to harm the wise person or to benefit
him, since divine things need no help and are incapable of being
harmed; and the wise person exists as the closest neighbor to the
gods, being godlike except for his mortality. Struggling and striving
toward those things that are lofty, orderly, fearless, flowing in an
even and harmonious course, free from anxiety, kind, existing for the
public good, and healthy both for him and for others, he will not
desire anything that is lowly, and he will not shed tears for anything.

(3) One who rests on his reason for support and proceeds through
human events with a divine mind does not have anywhere he can
receive injury.
Do you think I mean injury from human beings alone? Not even from
fortune: whenever fortune has come into combat with virtue, it never
walks away virtue’s equal. If we receive with calm and placid
mind the biggest thing of all, beyond which angry laws and the
cruelest masters have nothing further with which to threaten us, and
in which fortune uses up its power; if we know that death is not a
bad thing, and thus that it is not even an injury—then we will
tolerate other things more easily: losses and griefs, dishonors,
changes of location, deaths of kin, and separations. These things do
not submerge the wise person, even if they encircle him all at once.
Still less does he grieve over their individual assaults. And if he
bears the injuries of fortune moderately, how much more will he
bear those of powerful human beings, whom he knows are the hands
of fortune!

(9.1) So he endures all things just as he endures a numbing winter
and bad weather in the skies, just as he endures fevers and illnesses
and other things that happen by chance. Nor does he form such a
high opinion of anyone that he thinks the other has done anything



deliberately. That belongs to the wise person alone. All other people
engage not in deliberations but in deceptions and treachery and
unconsidered motions of the mind. He counts these as accidents. But
chance events all rage around us, seeking worthless targets.

(2) Consider also the following: that the material for injuries is most
widely available in those things by which someone has sought to
endanger us, such as a hidden accuser, false charges, or powerful
provoked into hating us, and whatever other banditry there is among
togate citizens. That other kind of injury is frequent too: if
someone’s profits or a prize long hunted are forced from their
hands, or if an inheritance earned by hard work is diverted, or the
goodwill of a well-to-do household is withdrawn. The wise person
escapes these things: he does not know how to live in either hope or
fear.

(3) Now add the fact that no one who receives an injury does so with
thoughts unmoved, but is disturbed at the perception of injury,
whereas someone removed from errors, who controls himself, a man
of deep and placid peacefulness, is without disturbance. For if injury
touches him, it also moves and pushes him, whereas the wise person
Is without anger, which is aroused by the appearance of injury. Nor
could he have been without anger if he were not also without injury,
which he knows cannot be done to him. This is how he is so
upstanding and joyful, how he is buoyed up by unceasing joy. But so
far is he from being caught up in the offenses caused by things and
by people, that injury itself is useful to him, allowing him to put
himself to the test and to make trial of his virtue.

(4) Let us show our favor for this plan, | beg you all, and let us be
present with calm minds and ears while the wise person is
withdrawn from injury. Nothing is thereby subtracted from your
petulance, your rapacious desires, or your blind recklessness and
your arrogance: your vices are safe while this freedom is acquired
by the wise person. We
are acting not to prevent you from being permitted to do an injury,



but rather so that he can cast all injuries down to the depths and can
defend himself through endurance and magnificence of mind.

(5) Just so, in the sacred games, most men defeat their opponents’
hands by wearing them out with stubborn endurance. Consider the
wise person to be of this kind—to be one of those who through long
and committed training have acquired the firmness to withstand
every hostile force, and to wear it out.

(10.1) Since we have run to the end of the first part, let us pass on to
the second, in which we will argue against insult—in part through
certain specific arguments, but indeed mostly through ones
that are common.Insult is something less than injury: we can
complain about it more than we can pursue it, and the laws too have
not thought it worthy of any punishment.

(2) This emotion is stirred up by the lowliness of a mind that recoils
because of some dishonoring word or deed: “That man did not
admit me today, though he was admitting others,” “When I was
speaking, he insolently turned away from me, or he mocked me
openly,” “He seated me not in the middle of the couch but at the
foot,” and other things of this kind.What shall | call these except the
quibbles of a seasick mind? Usually it is the luxurious and the
fortunate who are found uttering them, because no one has the time
to notice such things if he has worse things to contend with.

(3) Minds with too much leisure, that are weak by nature, feminine,
and idling around in the absence of genuine injury— they are the
ones disturbed by these things. And the majority of these things are
due to the fault of the interpreter. Someone, then, who is affected by
insult does not show that he has
any good sense in himself or any confidence. For he judges, without
a hint of doubt, that he has been disrespected, and this sting does not
occur without a certain lowliness in the mind, which depresses itself
and slumps down. The wise person, by contrast, is not disrespected
by anyone: he knows his own greatness, and he informs himself that
no one has that much power over him. And as for all these things



that | would call not miseries of the mind but rather annoyances, he
does not defeat them: rather, he does not even feel them.

(4) There are other things that strike the wise person even if they do
not overthrow him, such as physical pain, loss of a limb, loss of
friends and children, and during wartime the calamity of his
fatherland in flames. | do not deny that the wise person feels
these,for we do not endow him with the hardness of stone or of iron.
To endure without feeling what you endure is not virtue at all. What,
then, is my point? He receives some cuts, but those that he receives
he

overcomes, he heals, he stanches. Yet these lesser blows he does not
even feel, and he does not use against them that customary virtue we
have been talking about, by which he tolerates hardships, but either
he does not register them or he thinks they are laughable.

(11.1) Besides, the fact that the majority of insults are made by
arrogant and insolent men who bear their good fortune poorly
means the wise person has something by which he can reject that
inflated

emotional reaction: magnanimity, the most beautiful of all the
virtues. Virtue passes by anything of that sort, like empty images
from dreams and nocturnal visions without a trace of substance or
truth.

(2) At the same time, he considers that all are too low to be bold
enough to look down on things that are elevated so much higher.

Insult (Contumelia) is so called from scorn
(CO ntemthS), because no

one marks someone with an injury unless he has scorned him. But no
one scorns someone greater and better, even if he does something
that scorners typically do. For children strike their parents’ faces,
and a toddler has been known to mess up its mother’s hair and tear
it, and to spit on her, or to expose her naked skin in full view of her
family, and to utter obscenities—and we do not call any of these



insults. Why? Because the one who does them is incapable of
scorning.

(3) It is the same reason why we are entertained by our slaves’
insultfilled humor against their masters. Their boldness even gives
itself license against dinner guests, if it has been initiated by the
master.

And the more worthy of scorn each one is, the more unrestrained is
his tongue. For this very purpose some people buy up cheeky boys
and sharpen up their rudeness and put them under an instructor
so that they can pour out abuse like experts. And we call these not
insults but witticisms. What madness it is, though, to be entertained
one moment and offended the next by the same things, and to call
something that a friend has said a slander, but something that a
mere slave has said a humorous reproach!

(12.1) The attitude we have in our minds toward children is what
the wise person has toward all those whose childishness persists
even after the arrival of adulthood and gray hair. Or has any
progress been made by those whose minds have problems and errors
that have grown greater—who differ from children only in the size
and shape of their bodies, but otherwise are no less misguided and
astray, seeking after pleasures indiscriminately, anxiously, and
peaceful only from terror and not from good character?

(2) No one can say that there is a difference between these men and
children just because children are possessive toward knucklebones
or nuts and little copper coins, whereas the men are possessive
toward gold, silver, and cities! Because children play magistrates
among themselves and make believe at having a purple-fringed toga,
fasces, and judge’s throne, whereas the men play at the same things
seriously in the Campus Martius,
the forum, and the Senate house. Because children make imaginary
houses by piling up sand on the seashore, whereas the men, as if
they are doing something great, busy themselves with piling up
stones and walls and roofs, and take what was invented for



sheltering bodies and convert it into something dangerous. The
situation is similar, then, for children and for these men who have
proceeded further— except that the latter’s error concerns other,
greater things.

(3) So the wise person is justified in receiving these people’s insults
as jokes. On occasion too, he admonishes them, like children, with
harm and punishment, not because he has received an injury but
because they did an injury, and so that they might stop doing it. For
stock animals
too are tamed just so, with a lash of the whip, and we are not angry
at them whenever they refuse a rider, but we curb them so that pain
can break their insolence. You will see, then, how this neutralizes the
objection that is made against us: “Why does the wise person, if he
has not received an injury or an insult, punish those who did them?”
If you want to know: he is not avenging himself but rather is
correcting them.

(13.1) But how can you not believe that this mental durability is
able be present in a wise man, when you can observe the same thing
in others due to a different cause? For what doctor gets angry at
someone who is out of his mind? Who takes umbrage when someone
utters curses because he is in a fever and has been forbidden cold
water?

(2) The wise man has the same feeling toward all people that the
doctor has toward his patients: the doctor is willing to handle their
private parts if they need a remedy, to examine their excrement or
urine, or to take abuse from the raving mad. The wise man knows
that all those who walk around in togas or in purple, though fit and
of healthy complexion, are in poor health. He regards them as no
different from sick people lacking in self-control. So he does not
even get annoyed at them if in their illness they try something
reckless against their healer. He regards their honors as having no
value,



and brings the same attitude to their actions which are performed
without virtue.

(3) Just as he will not feel smug when a beggar fawns on him, and
will not judge it an insult just because a person of the lowest station
does not return his greeting, so too he will not admire
himself when many wealthy people admire him. For he knows that
wealthy people are no different from beggars—and indeed are more
deserving of pity, because the latter lack a little, whereas the former
lack a lot. Likewise, he will not be affected if the king of the Medes
or king Attalus of Asia should pass over his greeting in silence, with
a haughty expression. He knows that there is nothing more to be
envied in that man’s position than in the position of a slave in a
large household whose responsibility it is to restrain the sick and the
insane.

(4) Surely I need not be annoyed if my name is not returned by one
of those who do business at the temple of Castor buying and selling
wretched human chattels, whose stalls are crammed with a crowd of
the lowliest slaves? | think not. What good, anyway, does someone
have who has only the bad beneath him? And thus, just as he
overlooks this one’s courtesy or discourtesy, so too he overlooks the
king’s: “You have beneath you Parthians, Medes, and Bactrians.
But you contain them by fear, and they do not allow you to slacken
your bow. They are your bitterest enemies, they allow themselves to
be bought, and they are on the lookout for a new master.”

(5) He will not be moved, then, by anyone’s insult. The fact is that
although all men are different from one another, the wise person
regards them all as equal, on account of their equal stupidity. For if
he lets himself just once descend to being disturbed by either injury
or insult, he will never be able to be free from anxiety. And freedom
from anxiety is the wise person’s hallmark. Nor will he be caught
out

judging that an insult has been done to him and thereby allowing the
one who did it to have honor. For one who succeeds in making



someone annoyed by scorning him, by implication can rejoice at
being admired.

(14.1) Some are so crazy that they think that an insult can be done
them by a woman. What does it matter how privileged she is whom
they are dealing with, how many litter bearers she has, how heavy
her earrings are, how spacious her sedan chair? She remains an
equally thoughtless animal and, unless knowledge and much
learning are added, wild, and lacking control over her desires. Some
get annoyed if they are bumped by a hairdresser, and they call it an
insult when a doorman gives them trouble, when a name announcer
Is arrogant, or a bedroom slave gets uppity. O how ridiculous these
things are!
And how much pleasure one can fill one’s mind with from the
hurlyburly of other men’s errors while contemplating one’s own
peace and
quiet!

(2) “What? Will the wise person not approach doors where a harsh
gatekeeper presides?” Indeed he will try this, if necessity demands
it, and he will soothe that man, whoever he is, as he would
by throwing food to a fierce dog. And he will not think it unworthy to
spend something to cross the threshold, considering how certain
bridges too require a gift for crossing. And so he will give to that
man also, whoever he is, who manages this revenue at the morning
receptions. He knows that things that are for sale are bought with
money. It is a small-minded person who is smug over having replied
freely to a doorman, over having broken his staff, over having gone
through to the master and asked for him to be flogged. He who puts
up a fight makes himself into an opponent, and even though he may
win, he is at his level.

(3) “But what will the wise person do when he is punched?” What
Cato did, when his face was struck: he did not get angry, he did not
avenge the injury, and he did not even forgive it, but rather he



denied that an injury had been done. His ignoring it required a
greater mind than would have been required for him to forgive it.

(4) We will not linger on this point for long. After all, who is
unaware that none of the things that are thought bad or good seem
to the wise person as they seem to everyone else? He does not
respect people’s judgments about what is shameful or pitiful. He
does not go on the popular path, but as the planets pursue a course
contrary to the movement of the heavens, so does the wise person
advance against
popular opinion.

(15.1) Stop saying, therefore: “Will the wise person not receive an
injury, then, if he is cut, if his eye is gouged out? Will he not receive
an insult if he is jostled through the forum with abusive taunts by
foul-mouthed men; if, at a king’s banquet, he is ordered to recline
beneath the table and to eat with the slaves who are responsible for
the most humiliating chores; if he is compelled to endure any other
contrivance that is offensive to the sensibilities of a freeborn
person?”

(2) However great those things become in number or in scale, they
will be of the same nature. If the little ones do not touch him, not
even the greater ones will. If a few do not touch him, not even a
great many will. You, though, take your own weakness as a guide in
making a guess about his huge mind, and when you consider how
much you
think you are able to endure, you place the limit of the wise person’s
endurance just a little further. But his virtue locates him in another
part of the universe: he has nothing in common with you.

(3) Go and find some things that are harsh and heavy to bear, from
which you retreat when you hear them or see them: a plurality of
these will not
overwhelm him, and he will withstand them all just as he withstands
them singly. If someone says that one thing is tolerable to the wise
person, another intolerable, and he keeps the mind’s greatness



within fixed limits, he has it wrong. Fortune defeats us unless our
defeat of it is total.

(4) But so that you do not think this hardness is exclusive to the
Stoics, Epicurus—whom you people adopt as the patron of your
inactivity, thinking that he teaches soft and lazy things and pathways
to the pleasures—says: “Fortune rarely gets in the wise man’s

pJ
way.” close he came to uttering a I11AI1 S words! Do you want

to speak
still more bravely and to separate fortune from the rest?

(5) The wise man’s meager house, where there is no adornment, no
clamor, no finery—this house is not watched over by gatekeepers
who divide
the crowd but can be bribed to give their approval. Rather, over this
empty threshold, which has no doorman, fortune does not pass. It
knows that, where there is nothing that belongs to it, there is no
place for it.

(16.1) But if even Epicurus, who indulges the body a great deal,
rises up against injuries, what part of what we are saying seems
hard to believe or beyond the measure of human nature? He says
that

the wise person can tolerate injuries, whereas we say that there are
no injuries.

(2) And you cannot say, indeed, that this goes against nature. We do
not deny that being beaten, being struck, or losing a limb is an
unfortunate thing, but we deny that all these things are
injuries. We remove from these not the sensation of pain but only the
name injury, which cannot be sustained with virtue intact. We will
see which of us speaks more truly.Certainly we both agree on
scorning injury. Do you seek to know what the difference is between
the two of us? The same diff erence as there is between two
courageous

gladiators, of whom one clamps his wound and stands his ground,



while the other looks to the people applauding and indicates that it
is nothing, and does not allow them to intercede. (3) You should not
think that our divergence is great. As to the thing that is at issue, and
the one thing that need concern you, both examples urge it: to scorn
injuries (and insults, which | would call the shadows and suspicions

of injuries). Despising these requires not a wise man (Saplente
UIFO) but simply one in his right mind

(C0n3|p|ente), who can say to himself: “Adre these things

happening to me deservingly or undeservingly? If deservingly, it is
not insult, but judgment. If undeservingly,we should be embarrassed
for him who does what is unjust.” (4) And what is that thing that is
called an insult? He made a joke about my smooth head, my poor
eyes, my bandy legs, and my height. What insult is it
to be told what is evident? When a thing is said before an audience
one, we laugh, but when in front of many, we get mad. And we do
not give others the freedom to say the same things that we ourselves
are accustomed to saying. By mild jests we are entertained; at
excessive ones we get angry.

(17.1) Chrysippus reports how a certain man got mad when
someone had called him a “muttonhead of the deep.”’In the Senate
we saw Fidus Cornelius, Ovidius Naso’s son-in-law, weeping when
Corbulo had called him a “shaved ostrich.”Against all the other
abuses intended to wound his character and his life, his brow
retained its firmness, but at this absurdity the tears welled forth. So
great IS the
weakness of our minds when reason has departed.

(2) What about our being offended if someone imitates our way of
speaking, our walk, some flaw in our body or in our voice? As if
those things would be more obvious when another imitates them
than when we ourselves do them! Some are reluctant to hear about
their old age, their



gray hairs, and other things which we pray we will attain. Others
are inflamed by an accusation of poverty, when in fact anyone who
seeks

to conceal his poverty is accusing himself. And thus do we deprive of
material those petulant persons who make humor through insult:
you need to take the initiative and get in before they do. No one
prompts laughter if he has already gotten a laugh at his own
expense.

(3) Tradition relates how Vatinius, a man born for both laughter
and hatred, was a charming and witty joker. He said a great many
things at the expense of his own feet and his scarred neck. This is
how he
avoided being made fun of by his enemies, who were as numerous as
his deformities, and especially by Cicero. If Vatinius was able to
accomplish this by the hardness of his words—he whom constant
invectives had long since taught to feel no shame—then why can it
not be accomplished by one who, through his liberal studies and his
of wisdom, has actually made some progress?

(4) Add the fact that it is a kind of revenge to snatch away the
pleasure of having made an insult from the one who made it. People
often say, “Oh dear.
I do not think he understood.” So contingent is the outcome of an
insult on the victim’s feeling it and becoming incensed. Moreover,
sooner or later the perpetrator will meet his match: someone will
emerge to avenge you also.

(18.1) Gaius Caesar, a practitioner of insults along with his other
copious vices, was driven by a strange urge to brand every person
with some mark, though he himself offered rich material for
laughter—so hideous was the pallor that betrayed his insanity, so
savage were the eyes concealed beneath his old woman’s brow, so
misshapen

was his desolate head strewn with fiercely defended hairs; not to
mention his neck covered in bristles, the thinness of his legs, and the



enormity of his feet. If you wish to recall the individual instances in
which he was insulting to his parents and grandparents, and to
persons of every rank, there is an endless supply. I will recall those
that sealed his fate.

(2) Valerius Asiaticus was among the emperor’s foremost friends, a
fierce man who could scarcely be expected to bear with a calm mind

insults made against others.oo During a banquet—really,

during a public assembly—and so that all could hear, the emperor
reproached Valerius for how his wife was in bed. Good gods! For a
man to listen to this, for the emperor to know this, and for free
speech to have reached such an extreme that, not just to an ex-
consul, not just to a friend, but to a husband, the emperor should
narrate his adultery and his dissatisfaction!

(3) By contrast, Chaerea, the military tribune, had a way of talking
that did not match his prowess.[J[J It was weak in volume and, if
you were not aware of his deeds, would have made him seem
suspect. When Chaerea asked for the watchword, Gaius once
gave him the sign of Venus, another time the sign of Priapus, in one
way after another reproaching the soldier for his softness. All of
these things he did while himself dressed in diaphanous robes,
slippers, and earrings! And so he compelled Chaerea to use his
sword so that he would not have to ask for the watchword anymore.
That man was the first among the conspirators to raise his hand, and
it was he who
severed his neck in a single stroke.[1[] A great many swords were
then thrust in from all sides, avenging public and private injuries.
Yet the

first man was the one who least seemed to be a man.

(4) But the same Gaius saw insults wherever he looked, as those
with the greatest appetite for making insults are incapable of
enduring them. He was angry with Herennius Macer, because he



had greeted him as “Gaius.” And he did not let a top-ranking
centurion go unpunished for having called him “Caligula” (Little
Boot). For this is what he used to be called, having been born in
camp and being a child of the legions, and he was never known to
the soldiers more closely by any other name. But now, wearing the
high boots of tragedy, he regarded “Caligula” as a taunt, an abuse.
(5) And so this itself will serve as a consolation: that even if, in our
leniency, we will pass over revenge, there will be someone who
exacts punishment from
the person who is wanton, arrogant, and revels in doing injury—
vices that are never used up in a single person or a single insult.

(6) Let us look to the examples of those we praise for their
endurance, such as Socrates. He received in good spirits the
witticisms that were published and staged against him, and he
laughed at them
no less than when he had filthy water poured over him by his wife
Xanthippe. Antisthenes was abused for having a foreign, Thracian
mother. He replied that even the mother of the gods was from
Mount Ida.

(19.1) There is no need to resort to a quarrel or a physical struggle.
We must use our feet to get far away. We must ignore whichever of
these things is done by senseless people (they can be done only by
senseless people). And we must make no distinction between the
honors and the injuries given by the common people,

(2) neither grieving over the latter nor rejoicing over the former.
Otherwise, from fear of insults or from weariness at them, we will
neglect many
necessary things, and we will fail to attend to public and private
duties (which are sometimes also beneficial)—all because we are
vexed by a womanly concern about hearing something contrary to
our thinking. Sometimes we will even get angry at the powerful, and
will reveal this feeling in an uncontrolled exercise of freedom. But to
put up with nothing is not freedom: there we are deceived. Freedom



is putting one’s mind above injuries, making oneself into the sole
source of one’s joys, and separating external things from oneself so
that one does not have to live an unsettled life, afraid of everyone’s

laughter and everyone’s tongue. For if anyone can make an
insult, who then is not capable of making one?

(3) Different remedies, however, will be used by the wise person and
by one who is aspiring to wisdom. You see, those who are not perfect
and are still holding themselves to the standard of public judgment
should be put on alert that they themselves must live among injuries
and insults: everything that happens will be lighter, if they know to
expect it. The more respectable each person is in his birth, his
reputation, his inheritance, the more bravely should he conduct
himself, knowing that the tall ranks stand at the front of the
battle line. Let him bear insults, abusive words, dishonors, and
other humiliations as if they were the clamor of the enemy,
weapons thrown from a distance, and rocks clattering around his
helmet but not making any wound. As for injuries, like wounds,
some piercing
the armor and some the breast, let him withstand them without
being knocked down or even giving ground. Even if you are
pushed and shoved by a hostile force, giving way is still
shameful: keep the
position assigned to you by nature. Do you ask what this
position is? Being a man.

(4) The wise person has a different thing to help him that is the
opposite of this. For you are all still fighting, whereas for him
the victory has been won. Do not struggle against your good.
And while
you are still on your way to the truth, foster this hope in your
minds, and willingly take up better things, and help them along
with your attitude and your will: the existence of something



unconquered, the existence of someone against whom fortune
has no power at all, is in the interest of the commonwealth of the
human race.

1Agilly ganagall Glginll o



@53 Y De Constantia Sapientis aSall asea il o Las ) Coiisd) G
38 zaal Gl (e Lo Alaye 8 4l digally cConstantia 3 saa aaml A< e
K @) b Gliall say cJishall e ST Jaall 3L LDl sl (lgial
Ousime i iy LSy ey Wy Aila) (Al Y aSall o) us sl A8l
Dbss) jdie anse Adldl) Gujlae G (e sl g cdead) (B aikalay (3 diaa
s axady Jdlually lall Sl o Gasiie g ganall Jaag (Y=Y (plasY)
@) on ) adin AN bl s Jeall ($al paasall grars cJend asial

A(04)) o

Aokadl 3o LY Gy s el GlS ume e g e O QESH Lo gle g
Al akall' ol Gusinae Chalaly ddi gl (3 Wi 3y oY V2T ) Gl
LS Blad o) (S iy Cum g Bl 138 (e Bpuialall 3glanall (3lhatiy oY) ilaas
(i V) Ay oraly W claly (usian oy oY) F) Gusinand Laealiag

(YL e-Tr)als) ) 1

&) Acsiage 4 andy Ay (Y-).0) e pmpall aundly  Sally Plein¥) ady S
o e legae Jalay caS yudyg ccontumelia alayly iniuria ) pall pend
(ool Gliall gl e e o8l (any samy Aladiall diallae oaadiy <Jaaiic
SGI Al M uad gauall )yl actio iniuriarum ) pall Jad ey W1 53

2N sl B SSaal) Slag)ll sl (el (Y1 alaa) (o DLl Jd



Ol 4 aanl) Ko Lo Culy o(V)@dl Jldly G Jy o) jie BY)
epall G gl L Lo ped B ) splaiall gl o) S maas i oSl
GLESh Al ey (1.0) & AlaYly pyuall o Sadll s caSall Gad Y e
lxieM dBlae eVl Lo Yo 50 el dlsie Jastion G tlayyn SLlS Calall
e Y Agie Jasioy a8 (onlall gl b dalys e pase (55 (g
G o) il elys (S 5 ¢ puadi o (golatiy ilalSIl 6 3Y) g ity Y s
b o o puall Jed Ja0s 55 e Aaualgll Call) eV of Lale o s )

S Glal 8yl S 2o adls 2aaaS ) o ) 8 S Ayl

(%)

(0.9= 7.0) deadl o V) ol g oadiad ) )l AW Al i
Lo oo —aSall ol Y 5 has il sy O epall S S Bl S sl
b LS Al 8 Lo auds iy say 53l S Qg dad 3 Gagib LS
sally Gl jpall o agd 8 Blai asY) L) aal ligegy cigjlaty) 2all

Gl mas (e degene BN a3 Cyiey il Gl o WDl ¥ gAT s

b el Aaie o dide Bl e 3 o ol ) o3a a5 i giSall Aiba g 1) ool il sl sas -
Gsinl Lo o s il Gund) il 8l o2 CulS By Aagall ) sa¥) ABlia 535 culS Gum edgila s )l AeSaal
&5 st il plaae o W) G 138 a5 35m s dom DA 3sm s pes L les I Gl sall Lalal
08 AN dalyg o adl agisilE phe Y A1V 88 Glag )l el a3 £00-8£9 A d o )sua
el IS5 ¢ AL Gl Jla ) lSa ) 5uS Jal (e 38 138 el 385 ¢ alall 5 plal) 5l Gl Al
Loa el oy silal) (G g sleall el ya) (o8 At )l dandl oo ISAl S ol iYL Aalall Al 3) sl
LUV s3a Y5 (s al) aai A dis plaal (addlly gas 8 Bladl OIS gl s Bad ol of e i
Sl e L) 288 gleil #1511 03a Caela 28 ¢oall Jla ) eliinly apaall &5 jea ye cuilS

Riggsby 2010, 191-94; also, OCD s.v. 4slal) diiliall kil juall Jad i dallas W contumelia aday) -
(e.g., 5.3, 7.3-6) aiill maally 5l waeill 3 gon (e Wi Al el Cua “injuria and defamation

Os Al )} 4iea 5 3 Robert Kaster jislS sy ded LS Uil 4, injuria wall 46 des 55 oSadll (g0 oS -
il 5 dale é}ﬁ‘ﬂlj Ay 4Ll e Leuls e Jaala| ia _pall AWl Gilaaial &1;]\ bl @} «On Anger Cuazll
(e.g., 1.1, 3.5, 16.2) dpaun lsliiely cdliad g Lo Wl Wi of A88a aS5il5 Jand apnsll il al 120 5y 50

Al el e dlalrall 5 (8N e o sldl (2 yidy & Saladi) A5l (8 ) puall o) s ¢ dad) Lle (S


https://ar.wikipedia.org/wiki/%D8%A7%D9%84%D8%B1%D9%88%D9%85%D8%A7%D9%86
https://ar.wikipedia.org/wiki/%D8%A7%D9%84%D8%B1%D9%88%D9%85%D8%A7%D9%86
https://ar.wikipedia.org/wiki/%D8%A7%D9%84%D9%82%D8%A7%D9%86%D9%88%D9%86_%D8%A7%D9%84%D9%85%D8%AF%D9%86%D9%8A
https://ar.wikipedia.org/wiki/%D8%A7%D9%84%D9%82%D8%A7%D9%86%D9%88%D9%86_%D8%A7%D9%84%D8%B9%D8%A7%D9%85
https://ar.wikipedia.org/wiki/%D8%A7%D9%84%D9%82%D8%A7%D9%86%D9%88%D9%86_%D8%A7%D9%84%D8%B1%D9%88%D9%85%D8%A7%D9%86%D9%8A

((F)dadll dam e 3V Al Juab ) e aads (Y-).A 0-F.0) il
Claal cwl€ 1 LS iiladall Jladl gty A afall Lelalany o oSy Lpaail
Gzl sl @ Al Jle shall Lala) Jidis o().4-Y.A) e duaal ¥ ddalias

Jmail) aimy L (aye g3 Stilpo of Megara (ca. 360-280 bce; 5.6-6.7

daall daylll dalaaal) 4iiae Gunds (£.7) wellfounded mind guhll Jiadl

oyl g V) peasall e ST desusar e Y s SBI gl
YV ) el e Ul Jay ol J8 SIS Waylae | DY) ol aig o(T.0A=Y ) 4)
Alae o Ko 3850 Wl 2 8 Aulis dallee LlaY) 85 5 ey oY1
Jisi o epall Jany g oudill Jedaall ol o)l ISl 8 Dlall diaale
o Sadie Wyl DlaY) Jidads o). ))) aall Jie dalie ey (Y. 4) DilaY)
O il many 13ag (opilall Ayl Alall chlic) o34 contemptus sy
Sle) Gelaia) agie A1 e olagyll £ alaly Al colladl dabidal) Gl iy
o) G e lin¥) Guly DAY say sl gend) s oWl o Y.) 0 Jlad) Ja
Saall Jlially cafall jlai d Gad a0 Y (YY) Gulasal e (6 of Jie o pall Alla
LadlSy ((YoadlS) smd ugls Jlie) e X5 DlaYl 4 #pd 4 25, ()

(O A) ad dlae jubas AL agd Jariis

Lay LS (e.g., Letter 49.5-6) Al (Se 8 Kt Wity il Aglaiall dualll e U alaiall (ulll s caliag -7
.Barnes 1997, 18 n. 19. See also Cooper 2006
.Roller 2001, 146-54, esp. 151 n. 32 =laial Bl & e A58 gy aay-



(il padll g Jedlly alliy Lo () Cums (g gaasall Allul) Qa4 g e
S of Addally e Jiad) 8 5)3aial) dsalal) 4D dulead) Zpal) Jlagia) (agidy
o Cpdl G el Gyl B sl ol Gpalaall 4E ) OV e
"CUlaYls ) Gn agmsti Gty ool Ala B ey o edan Lol
AL bl Jaall Jlasinls Koyl Wyl Jaall 13¢] daalial) dlaal) g ¢(Y2)49)
DA 4d Bl N Jial) adiaad d5sS 884 Ll Ald) Aad) Jlaie) Cua

;LASAJ!’ 49.«45\

A e i aSall dpam e’ Y Chal ) il o el J8 Lo o2
Al Caayl constantia dges Al GlSa S 8 K a0y cJaall Gyl Jadl)
Dae hans o 058 e oSy ) ol oy Lo e sl 5l QAT () s e bl
AS5 Jaall 138 A ¢(o)(Letters 55.5, 92.3, 120.19-22 JEdl Juu o)
Y] pe ablay dseall asghey Gy Wby Glain asall e o 4
dla & hop Al (Y.Y) patientia Jeaill 1Y) daull karteria 1) bl

magnanimita s magnitudo animi Jszll SRS A Al aSall
Cpadgad DA (e alidl sda Ciaimgy (7)(V.))) megalopsuchia dubislls

sy LS robur i duritia 4Dl 4 sas ADlall Laasl (gaay Gailae

Star 2006 kil asall 3 saa Al y & 4ol j25 S S e =
Viansino 1988, 66 kil jul I Jiall s yually adalii ) 5 3 gaall e -



bl il s AV cadganley cpdll Sl e dijed) Saaliall o ily aall dlias
zooalls Lall (38 & V15 Aladll dseia Jio Adbaal) SN Cllinl) aany @
axiy el e il Lol ddhe el e AY) el il Jolie e

(508 DB Jime o) Wi 55 6 el osbo) Joadll ) goumsal

Jaall 3y ¥ a5 Ly el o S 5850 AST Dliasl) 3)pm cuile] 5,
& LaadS auan a (V)4 Adlial) dapl o sieall Qb 32 jall culgilly
(Hercules, Ulysses, 2.1) auill zilaill ddls o Wi WSy «pling 5lS
A e S sas 4D Wsies s ply Wi of as 32yl Abudl] iy peilly
Agbiey Jandl 35,2 Aleally ¢ cONSIPIENS aisall s YY1 aall 4 Cusl 3aalg

(M) ) b aall dsms Ayra o S0 Al Adaal) ClalKaY L S
Js¥) Aleadl 3138 jeda 285 Al 33)5S3 Jaad) 138 3 81 ))) aSall Ssins by 5ea )
SN 5L santg (V.Y ) gl Alle 8 00 AV Aaudlally gyl G CDEAY) Caa
L)y DUl cpatlal) JlY) Ko Cacayy A3 4 dayll Je agall of
) o 1Sl 6(wY) B88) Saar (Wbl Sl o A5l 3 liels (o AY) darsl)

On the Nature of Things ) (usuSsl Al zaali 40 Cacasll Mg ¢(¥.0) pall Jia

O sl G pasndl Guliis g 2l e Gy L 2 sl e Al 5 Jlaadl il pusisdll ) siall Wright 1974, 59 -
138 G5 Waiaw Jlae | (0 4o siie e gana e (s sund Jee 2aing 5 <De Constantia (1584 sl 855l alea i

oA g d.uJ\

.Inwood 2005, 295-96 kil i vie aall Bl e 3 3al -



e L A8l ) Al 8 L) el Lagh 138 33ass ¢y sbdlil CagS f (2.55-58

Aglial) Wingde JLeSy dame § b1 aai

Josd sni JlasS allad syl ) b delall il 3Ll cililing Gagipn
06" s Wiy A fie i s Joall 1368 ¢ I qionall g all ilaly ¥l
Eyy sl S silly AN ) (Slanll (85 (NOVARUS (sl abalially "aai
Willy Gagiball el Gl YeadlS Sa e adiey Unf LadiSy (Jial

coadil) Jascal 4581<04])

ge OS5 led a4l aible and it LS ) i Biaa Gasiim gl OIS
Ofialdl plines (S Slhme (ilal) 5LLY) asee B (S Al o g Sa Dla
Ay o by Sl Coaiia 3 Ll afall sgem Alsy s of 1))
Gllaally g5l e Wby e il oas (Ll Gasipe b lladly ¢ Jinl) 2380
oo Eany Gusin o oa gl ey Jiall L€ Al b agiliiag o) Layl sa L
ol gsles U deal) 138 8 Gt el cas B el aliae il
sl (e 1aaly ojliely 4]l VT daimall (3 8 5 im (Y. F) Lt &Sl

ladl jeald Gayy (V. T-£00) Al 3 GaY Ky agd) udy ol

o £V o 3aY (a3l Jeall gy 631V VA 8 4l g amy o sSilind (s g5l oS3 (5311 3K all dum gl Gy S lama ) -
Jarll a3l Judiill g (o g o Jon 5 ¢(Tacitus Annals 11.3.2) (usdlS oSa (8 (o0 pulld 4 o) (g2l el 58
discussion see Griffin 1992, 31617, 354, (u s 488l Letter 63.14—15 8 43 sl Waina SN jlail 4y Jasi jall
.396, 399, 447-48; Williams 2003, 12-15; also Grimal 1953, 13-17, 19



4 e g laill ¢ gy —A8 ) Jond el o ) Lo (st

(YY)l

BV lehay A cloadliiall Gl ) Jlesinly € o ) Gusiiye Jads abyy S
O 8 g 38 U sty W)S3 ) lHlaal aliee of Alally ¢).Y L Baliadl)
Slo Ebsk sadns ALY o3d Ll sl Lo La (V) ol Sl 8 Al

R
( )adikeisthai s ¥ aSall (b Gussn i gsea ) JEa Ja

ey Gaiad il @l opi Lo Gl A8l ClBlad) o) 58 Gusipe mein o )
oe ai Y Akl dpseanl) Flie b Kinw 3y Lala 4l o2 adde oy Alaladl
Apndl) Lpmanll elal clim) G Jaadl Gl 8 Vel Glly Jhay (lhase 435
s Bkl adii ag (Y.)A) skl alakall die ) sxiiall (e cONtio g <)
WSaill 4l Jie Aldatll dnas o) Cus maag 03y O @aYy (YY) e
oy Apleg)ll e laial) sball Gy dlladl adll o egall cd] ) Caags
A o Wains ors 4385l 48)laal) o alSl) ddae & @AY o 48l cllia
Ll il a0 8 (A il jlae oS5 ol () Al ¢ su) ciliadlinl) (e i

Alded Y

Williams 2006 W ekl ) Syt Ll ) ¢l 5o 3 bl L) s cLee 1953 Lkl &l e 5 -

Led Loy cllimilinal) odgy caiial il (o AN <l 080 5 5,050 adedy @) v €8 8 481 5 ) culeadlina) e & il lai) -
adikia pllall Adliaall 466 sl cilaMaa¥) Jadi 5 cincluding Seneca On Benefits 2.35.2), see SVF 3:567-81)
.hubris 3 sl ol L8l Al s digbolé <l s blabé sl s



bl Gllial of le s o L) bl ) all YoadlSy salin 3Bl )
leageny 235 o Sa Alleely dpliall padl ) e 4 line o a2y
A8jlad) auay (V.- TL0)la allie G cautarkeia (.l 48D Jle Sl Wliel,

) e 2l e grall 2 a DA (e Al

slea Gl Ay D) oty i) e Uals g a0y (0-1.00A) YeadlS Jliag
Ysad€ glal con al wig ) Jaad) 8 Siss G Lagh Cigas o) Y)olasdAS
ciin o) A maw syl Jic ale 8 Valerius Asiaticus usSolud (s lld
3 8 DS Quiay ol i o ol Gas ¢ TVA) A€ 8 langs DY) e
D salels il sas AlaY) e (85 Gusnalld oLl ladl any Lo 538 W) (s pllé
Chaerea Luli (ugls 3abd YeallS Jlie) ulay (usnyalld Ala) acagy glill
O ssen Uad sat il Jay 1as ((VF) A Slie Lavand o s «(T21A)
Ul ll iy Lo ads gyt Com Slal ol Slale aape iy Coagu ) pnll (g
O 5 L Olegus e IS AEN) 2 Y S oSy (0 A aalys £.1Y)
bouiy Dl da Laid lilaY) (g0l ¢ pmpal) alie Cum 4wt lial 38 alliely YealllS
B —Guspli- Ja)ll =€ o S muagy oy Yl Qe of a2y 130 ((0-£.1A)
il e 8 Y dlS 2 e Ja)ll o S ESe g e a4 V) sad

ool (e dcany Lo Ny =il 13 Agiar sl cpdll Gl A L Gle O

.Wilcox 2008, 466-72; Wright 1974, 63 kil ¥ sallS Jlia Jsa - "
Matthew Roller has noted (2001, 161-62 2a¥ LS '



Aol 35,50 YeadlS Jlie) Jatiad 88 ady o o @l o cued) s cJanll i)l
shy ol Tanm 1y jelal agdl aa A VsallS Alelaa pgud Jpmpas () 5 AY) Ll
anily & AL any iy @) Jail Wajles iy o) 4) rand Apylay La 138 Jedy

.(\2)

Ol ) ale Jseaall o505 Ringal) sk Alalaa 5,L3) Lt (o533 538 Jlie S Laa )" Griffin 1992 cpiaya Bl - ™
o) JS3 U sl 4l jh (e 7 A Y WS



s DS Lls dllia o) Jodl o Serenus st b (ils e Yae pud V)
e LISy ¢ sSAlly LYY o Ler sy g AaSall Gsallay cpdll A8y (0l )l
s ¢ pald SV Jiiad Laaaal aly (S ¢ sludia lates nainall sLiall 3
sallay cpl) iyl aaliar Gaa o LLYIC Vatieas Lidal Lale ¢ LSl
i doaa Al aaslalay Y aay cdndi agliie Ao 9005 o ) adalual
ol 1 365 Ay oY) e e sl Sl 5 cpman Lo s V)
oay LWy a8 g3 Gkl il (AL clgdde Jany ol Aaile ()5S
daall Cisiie Jslite e Nums @i Ale 5y ) Badisig oSaal

AleSU Jpeasl) (e Jas Tla 1aa i (3Lis ey aulhi (530 Gyl (<Iy Y-)
4 e Jg¥) erally ulil) Gam afing LS ey Bphall Gl $aua 3k
S 5y5nSa 525 2my e LAY Al LS ged s sans Ciiniag Hsda
Line ] o Uaal 05858 Gy caa (S5 cdblosall Car Ll lieady Cua Jala
e ) padass ay 3o g sasmal) (LAY san Al o3a Caldy (Lagy 3D,
RSTS

. e - Vo

ceadll e Sl @Y LY 507 S GasSle lad 8 Coa S5 gpay FO)

s slad adl aty Wlas o) ol 1S jme Gy ofallal) ae el ¥ il L)

1
Sl el gayy Vatinius Gusinls JUl e () syeac Adiiay ¢ paiilly

.On Providence 2.9 yiala Lkl Sy vie S S35 o(p,3£7-90) aal) S -
sl V.Y L mal s a LS (asiy s e o0 L i 000 dle iyl lasil & glS P, Vatinius (e sl a3a -
.(On Providence 3.14; Letters 118.4 A5



OLSs AaSadl 3 t0ga 4ali (§ias ¢(ysilall dmleal axiy (LS (pa Liald
Olald a8 s gy e Al Iadll Jsha e riasae dpas sl 1o sha
O AV Al JS 5 Gaanlls A daall) cleLuY) Jwad a3, (Fabian  arch

+srasall adall

L@A)Ja L.'s‘:d\ LM\U_‘-_Q\_,\:L, C_g)_{_'ﬂ f.s.qm é\:\\‘\_'j L”s.\.\ic\_uéjg“_\j}j\ Gﬁ}

sialilly usniilis o(v)Publius Clodius 4ali (e gl (52358 usalisn
50 ol aedY feliae ey agriie o 13aSs Jlall o Wsas ()l 4l (1
Al Laly Ll ol sl (i pms 15318 Ay pgaa) (s 15LS G g
adly ala) Vs 5o dway ¥ aSall of cali Y ¢l (0K ) aliyal s gl
Ll jsamall Cinie LeS anSal) Jasll U Yl LS sallal LYY Lt
e LaSa 15LS (o5l )l Liglasy s (Hercules LuldSs s Ulysses (sl

(")

o Gl Gasia IS e g paily aalll agae i aly S agaie
Oy gl Leaiihy AW (lsasll golay JAT ) s (e S e ol
O 4ud iy gy A ile o) Gany alg cagaally SUIL F sl 3yl Al sall
iy (N1 il Lsie Gl Al M8y cdipmy Jay S e 35 s Land)
sla oM (iailly crsakall vm 61 Jilds colaall e sapan LT ) el Wy

OS5 aly A ) S allall Caend ) Adalidl saiall e bogally o JISL

A gl U Caie 5 e ulpnd) Sdll 1 ) zrual 5 5y o saad 2al 58 P Clodius Pulcher d. 52 sils s DS - 'Y
biueedldl

On Tranquility of Mind Jial) i€ Ay & S5 o sl gy iy GDIAT Ylia utl€ 5 0 S iy -

YA

(Letters (e.g., 88.7 b uala 5 (L spusd sl) Lo guadd o A G e Yl eday s cculpual il JS A asase )T E



(")

Alg (A cmd Baaly an L (S LS ) LS dladlll 4 seenll o
o) aead a8y Sk allale () 2lodll (38,8 4 i o285 diiad 288 Cilladl)
Al SlS Y ¢(Laghiail by guat Sy Y la) and o saally (1<) b agie

- SS Apadl el ol 4pall ey
aal gl aSall 153a) 2l (il 08 e S Jall 138 anay o8 0l a3 Ja Y-V
Vs caile allus maSall Jajll o) Sagalsdl fss Guaiall ae3l 138 |oasd ol S

Alal ) e3b sy

dsail) A2k sag (oS @by o ey ¢ tayg dalidy ellic o) il 1 sans VY
Gy agedd (g iy La (358 il Caeg s il (e adlad (e |
(")

Al S5 Yy (Usine Yy [l Gl mSall of Jo8 2y iy (e o5 s ¢ il

AL Jaal) el Lailiyg 4y e Jagy 4 S0 Yy caladally gslal) el sale jiay
Y1)

prSall O s amps o A aldl o diia e 58 0yt CuilS Lage Jadll e 5 pas
sl Canly a5y et Le Juiins @il caall aa i Cagas il 515 b (e (pul
Aalios oy ans AV Gsiue uit] i elggll 8 lail s cpa 131 el

i) ¢ laud

(sl S5 otasrs e Co A8 5l ALl linadll 8 Y1 ASSEN de Sl Q) s e -
Al esia lai) 4805 )0 Jlie Jsa -

On Jind) 438 Ay 8 1S S 3 Jall 5o LS (Jimd) Dl 5 Jlie D o sy Sl 5 5 () i pall iy Ly -
.Letters 83.9-27 kil Sl Jsa 5 <Tranquility of Mind 17.4



aSalls Laglac s Slraa V) Alagll say G i 6 Miles Gad lia of ol Y7
S8l o)y maSall aa i€ La 13 5l ()l wiay Loy cAsla) Vs 3ol Bl Y
K it Bod elliag a3d (Lald Gocag s Gald coala Jiny Lelaatiow 43) Culi ol cslaY)

belu) AL Yl ols calaaty el o ySie JS0 e Ll (ia el V) aalad Sy s

1Ealy) el il Lo JS e a3l Wy cases VT Jglay 4sld

b ge 4l i i ety L S Calliy aal il of s Gad i vy
b ndie o 5 Vg "fale aSay (A (yad colandy aal aag o SIS cad Al L Y
b Bsase L Lgans Ja Y ALl o) S0y catipunsil KLl 4alpn Y allall dagla
) s Lpanled Lol ot Lpila i 01 Aol sl 1 el g eV

NE P PAY IR N I WV DA Y SSPRVESVIR P S P "ON RV SREIPVESA |

Lasiee 0o ol o) cndll agsy bl of e CIA dllia Gal 4l 2S5l g V=Y
o aSay gpa (B edltll Gl s 5 aad Y A Bl Laste ud (galls
Ll sl o a3 o st Rl s Tasmt IS 2 Gl 350
ol o) Jsdls cocs) sad o amaai of oo xal sl dpay a1 o) miSall
¢ saall 358 QDT (e Al iy Y s0ls g all 4ie Y sa) ¢ i)

coaleld Gl o LAl Gl Gy e Gl

e il i Rl oS g Y 135 el dmge (ud aall o) Jail 13 gaso—Y

Leadsd €y Vs capaally Alall Hoaall (38 cSa Y LS cadfiny of Sy e 8 Y N



YV L oLl @llia o LS clgada Al o Lil an Sy o clgiada of Lia
D O LS (gl Lgiliag Jading Lgdde Ul M85 cpa Jia QUL el oSa
e e LDl gt sy Leipsesl 531 (gl i Wy ) (32395 55 Lems
Jie JIa Gals Al sgal ol e candi€) adg (ANl oda Jie aall Jic ¢ )guaall

gy S e Lyl

Jaar 1 63V (&0 e Jglay ) Sl o35y o Jslay 55wl cllia Jas $13Lag' V¢
Joba (Ao a03sall L Jany ¥ (ia diall o iVl JLa) e sl masally cad)
by Lo Oslalings aglioh ()il ) 40 VAl L) aw (pa Sing ¢ uybal
Uee 1my b 5 (ia ulsdly £588 (e (3l o LoilS 2aSall W) o o3 JS day g

celand) ) Jeai of Jd Al 3355 cpaall o)

aviy Lo ol 5,88 Cailigy gl BaaY) Gllall Al s Balal) 8 K& Ja Sl Y- £
() ool g1 5 Judldl ey Neptune (s aY) a5l Gaadll 43 Canay agd
Osedanys Lilaall sangy cpdl o LSy ¢ pill (ool Gala dyglad) ahal) o LS
@A Gaylaxially e pYls (giaall o i) agy Y GlASE (o i gV (g ey Y L)

e Agladld cafall s Jad)

il U G s sl ¢ Jad 8 caey T Q) e 1S 3 g ¥

Aglady ya daliae U] i 1aa Jadd o Cuny Y 138 e 3 0e s ael il sag ¢ il

il g pad) ol Gy L) Jlaef -



A28 ganall oy Bl of (il e A8 51 i Jasy o oSy o ) 8 Y
Bl 0% of Jlally aliall 8 Jhiadl 3580 g adae o LS cAaSal) 55a) Juadl Wape

sl gl GBI e 1) aiag

(S5 catnpday iy oylad JeYLE Yy el (G Cusinrs b ael Liedg V-0
138 Sy caia pgslion o A O pa Y agd coallad) o vl opdady ccadl oplad
05Ss o Sl (2 duall (g5 Casms 1385 (Bdga ol anpsSi T Jgie 5585 i
Jand o Jgbe apaally Cigall o) ating (53 (i) Gagsae 05 o Ao 13skaa

LIS Aslay)

ool JUY) Jie 4t &l Jo a1 Upa$ VT o clalil) gita ) ileas 8l Y—0
e Lals Aumpiy ¢ Lol & Lol gganll 8 (5 gy o) o L) Ay J o gils

bl Sall agednit Loy aglead tleia LAl slslay (958l £ Ladly sl

Gnse g a3 ad daSall (S5 o sudly pal) 3l 0 L Le 52 ) (e i) () Y0
0585 Cun Jany o) oS Y gl (Jadll oo fonall saa ll ASal) ) G gl
OsS Le e linaly B e 3 Vs e 030 63 2 ¥ 03 ¢ BIAY) 5 oalls Al adl)
orSall () (I Jamy Vs« DUAY 5l 5els Tty tpa¥ Jadll Jumy Vs Slaie

pn ) iy Wy ol Lt 5l ¥ miSall (8t (i Uae ) LS 13,

Sl



Sodmay o Allay ey o (gs0 o3 AaT Al Wy canler (el s g3 S £-0
o als cdndi 8o ldY) S ag 4 chad s Y asall oS s o Lad)
G Aals G Gals Al anld Dl (a)l o D Sl d caall By 4 Gad
OSa Vs sae il ) Ala 8 Giliag L) Y ¢paiy Vs a5 D8 Lall oL
(il Y ULy s Jaall daay Wy olaed Lo W) Gt Jaall 355 Yy cad 52050
) ddaal) claal Al duac o8 by el Yy sl Vs Sleani ¥ 3ya Aluaidll
elam B Ba Lot oy BB leha Ay deiaia oo dlal lash of oSa Y

bl e ol 2N e Caela

c\.@_\.::g.\a_mg\)bt_\uaﬁu.tmﬂ\uﬂhml soﬂmﬁuu&ﬁuu{}( ‘t_K‘—JJYJA} 6-0
Lae el 3 b Sojley) o o cuilS ol LS Lelaninny Al (5831 £ L) L,
o Alaaill laly el ool Y ¢akall LShiay ) ¢ Wi ) Jshay Yy 94l

LN aSall Cuay Y A

(ox Jie) iyl adle Ukl 53 Megara hlase e usisian il -0
Shal IS o i Y sl S a8 8 S 1Y) Fe Gemiien salie Casdall Jlag
e}c‘).d\ &Aj\ o Jé} “C\L} (_AL jJ’J\ uA.iA} 64.1LIJ Q*\iu} 4530 t._i.gj J§} .(V‘")"L;ba

Ol Al

v

Stilpo (ca. 370-290 siliius 5 Lsi 53ie &lle Antigonus o saiil () 8 Demetrius (336-283 bce (s sian - |
O O Al X5 ool i 2ali Euclides of Megara (solaaal) Guadils calay (A &y jlacall Zijaall oty 58 5 (bee
ol (o AV 5eY)



i ol V) e e ez 4l saleds ase dagl) lail sl g3l Gl aay V-0
2 e JEn ally el e LaY) Wy ey Y s D dlle 4 g oy
PRIPS CU PRPS WN -JVSRE W PREES I . IO NPT FPRPPY IV VR P SR

L3l Gy o) (e i Al o Li) el (Y ¢leSlay ¥ ails

ol L) (s o il lally drand) oy galll G113 L JaB (V1 V-1
Coall die g5 o Sar b cogmar o Sy sliis A8l o Sle il G saiiay

16a (paall Algend) (il e shadl & jully sl

el cuelll dasgy caginll g iy (OlSe JS A Gl e dawgg YT
s aaly Jay el o Liud ) aleal) adast Jangs Al caalial Al ol
(G lla 30 Y el az)ys apalie gaoy of afiedl clal Ca e Gy LD 3 A
il ) cJall dalac oda o i Jan Va8 of 8 clin 88 el cclae o el 8

() sk a1 Uiy (pm dmamy 005 L) 8 Bumla (055 of oS

sl (g Ay By of oSar UBlal alg (e o) e QU G el ' ¥
EolSlly mosally moally ol ha¥l e BB o Db o Sars cdslady)
At Vs oame Wb g Vs ¢ oanys Bagi o N sty o Says cdy Jagad ) il

i V) o o8 Sa Yy e Al Elaal) day @l g o aVls o ah L e

i dy -



Lpanll cadl e S0 jeaddd 51 138 s o @l apY eEyian a8l lasls £
Lt dgyudl 3alially S leagin 08 Aaalall 2 1Y) ofy iale dpay g )
Jidl g5 of oS Al o i ¥ g DAl algh aliays wiiy o3 i @lliSy sl
gyl

s bl o s e Jon go Byiadd) hlls ¢ 2l e Y i 01
@ls Uy Jsaally ¥ ol alall a8l (e Toud iy 58 IS @) Al Yy caall (e g
Ll la ¢ 3 g8 s Lab ¢ il Al SlSles of Gle aly s Jea ol
it 3

syalal) ¢ Ls) oda (ST Ly ¢ das e cllaa oy (il ey (ghan il adias Y 1T
core Olig xae gd siegd Al ALl Lels caalel Y salad) layry )

3y CDlaidll agihale s agilindie (silseall d88 (agilSlias b i) slical i N85 V=1
ALYy aSaally Fadll (udaa b saale Fsalal) 8 3 S AUl b 1k o
osley Jay b a5y eumjiall 2 3y cAalad) L) 3 ALD dussleal Ba0al
Uy (s cpagiie ey JalS o o8 IS cle 288 Al Wog ) 6 A
oo el Alslud) Gogudl alel dgylall anolual (sl cpdlly coging 05K cpall 6 Vsa
LD ey pedlan Gsymas saed) e sty 0l ¢ agllsal

Jiladll JUS s JalSll play) o) S agdi of Glile ¢usipn b Gkl sa s AT

Vs clgalatil (Kay ¥V Alia (pany agicliay ofs o od 28 ilad Y dgglyls Loyl



Osan A Gy OuSWY) Ll S Bl ey gpanll oda )l o oSy
sl Aalil) & cuwdy aals 2w bhe Al Numantia  Lales o dall g
Celll (o aialiy aall aad Gpanll sday csaall BT Jaad Al ellig ¢l

Y e sy Cualgall dimpe Culy Aaald Y Sl 4 Jlam Yy Jlalls

gaai ¥ oad ol G aag Y 1 LeSs o) —UIe Jai WS- Ji o S Y )Y
Cagasy Lntil il (g a1y eS¢ 8] Bedim 5ypm g o i) Zagdal 258 Vi
sLdl¥) o V) oS dhey b an s eagag ot Ly leaa WS 1l i
ob syl e el padls (Wle OIS Y 8y galally Ll sl Gslat daglel

lindgad jolaty Lays aSall I ealiay gl (e SIS LSl

Caly ¢l L Bl o Lt e sl B)lall ¢ i) s Callaall Aulgs by Y-V
Lo s Ll pall i Alglae 3V Gl ¢ umd ¥V aSall 1305 cAluadll (e g8l 53V
DRAY) e L) siay cps e b aein Lad JLAYG QLY 8 ge Sl
o il ol eyally )yl oystiay i) IS 1Y ST cagin Lad oslady LS
(o) duaay ¥ aall 8 131 ABIS Y foyel e V) ppal) 30 Y pal) e il ¢ pal)

afall o i aal Y L A dala 4 e

O e O ) alay om () i oy Wl el 8 Ll S 1Y s ga TV

o s Jall s LSl Ay bl 8 asil 06 o oSy Alal) bla



Al Ay Al ) a8 Bl Auld by e 38 S5 ey Jike 8 Gad gl

RETTRYH

Ll (8 K& ating) e ol Ol ¢ omm ol o) i Bume 05 o) S Gl mny £V
Sy o ilael Gulil g ¢aily o8 ol I pag Wl () sSus < SAT day Aag)
A O sl et Une 4udd (e piia 5 calakally LAl s 458 288 o)
O il ey Lads canedla alia 4adle Gled 13) Ll S g palll Jiy Yy ¢ g

Jadll dagiy J8 Sa JaSE 38 AA)al) S

(D) s o0 08 O oS (1) o Ak by Ge Jasisi gianday L o Luily 0=V
S ¢ el Lol madd o dslal Cagas o) 05 0 058 o oS Y (@) oS5
oey SSalis ¢ et Al o 90 el o oS Y oy il ol s (e il
Ll V) ST ol S N cans 1) (1 mand Y L) 3 s25ns

38 3yg pualld ) pm il 138 cLial Agiall o2 ) 8 4 ol 3 ¢ il 1=V
By ¢ uall Lo (saliig s o LBV e LISy (Al 5 5y0 pally s Jad (g Jad
13ay (3l Al CaliEl) Jead ol sasaeall Al e 13y dbaall Sl ey g
Cuaiia  lealicl (Say dleegi oo DB Gk heaY) sy of s o8l (S
el i Y oLy heal) Jad 38 Al Gkl

Y el caaind ¥ dlamY) o el sl of Alaall (Sa Y 13 Y dslals 1A

3af pdivg ol 0 (2l Yy aSall ) Gaany o) OSa Y Gl calls S8 V) sy



i ey dugdl Galad e blily Jme o8 ) Y aSall o dlally Te(v)o) pun
st 4l Gl canhand o) (Sa L zling 4 faSall atiin Bl fond) ady Y elsm

e o)y (s aSall #50

) gt Y Al el ) s canity S el um of aal pies ey YA
V)l st sag el slae JlaS aall angs cler DY) sl Guls 050
Oe @8 N Bypally AaSaally dpalud) saY) pai Lele m8lS, a5 call®A] 3
aniil Ciliay calall Al JaY dsages psilly G o ate aaiey sluie e

c«‘sﬁa ‘_,’Js: e Yy ¢l ‘f e Y cQ.})imj

Sl o oS Vel Ji il laal 8 Jiays aecad alie o adiey oa YA
cend cBall e Jia Yy Ssnd A e el sl ol aias Ja gl () (8 3
Caliag (sala Jiny Ll ol clgillse o Nmy s ¥ 43l Alcadl) pe JUal) Il Jsy
) Langy ¢ 5 O alall Bouds Auzalall jalg¥) jsla ) (U e i) sl
Cignd cfuim Gl 1388 55 B Bl Gl Cisall o Lidle 1315 co3683 Janl) L Jasinny
oY) sligs Fliadl ity drand) Casliy (ally il Jia gAY 5] pe paluss
Aol agilialial e aiim Jliy say caBslai Vs aSal) jead ¥ o LiY) oday A8yl
@ el lay sas Ol e aleaty Lo e oS8 (Jitiely Jaall (53 Jass 13

1laal)

.(cf. Cicero On Behalf of Murena 61) "Gl (liieYl aall ¢l jaty Y 1 Al 4815, 48 jlaa -



LSy eclglanad) & Gy Wilay ot o1l Joaly 5l LS oaY) S Jeny 1605 14
Siiay 13af Al 8 oy W dbaally caaad Al (633 5515 pahalls el Jasiy
& 0O Y gAY Gl Oy any aall Cay Lo 1aag oo e Bad Jed 4l
combel Dae 134 any say (Jiall Al e clagailly Bkl g lasl & dy ey )

Aol dad Y CalaY dele Wea ducaladl daaall ¢laal JS U

eyl ran S e LAY B S a 8jigie Yl sae o) SV Jalis Y4
Osd o) dsal) Glaal §) A0S agally aa) agiad)l Jie ladll Liagpedl g
Lad Gglle ol e SAY) iy cbalpall Gn dpagealll Jleels Lsas Lalsl
Joms el EY) Jnd 1) 5l a2 Andia 5l laalia dasie o epall oS 1
L) oda e sl akall i el Jal Jead 3200 dial) 30l cinls 13) ) 5L

agds dal G Gl CaS G Y s

sl & Jidy 8 oSl ooSle Sy By il sl Y ol Ads sl Y1y Y4
giciy Gandl Gy andi e Sl Gas Y e pality g3 epall Wels ¢yl
e S aall Ly candyg dpnay 4ld pal) 4al 13 cplame e Sl
aley sy Ll pum (50 0S5 Al 1) aat S 06 o oS Vs ¢l edaay
adalia e dagd o cdagalls Balandl aaiy diphall 030 cadle (g o S Y
(Al 52008 4313 ) pually ¢ ulilly ¢ LY Lhand Al ilal) 8 Jlae dgmy aa ) 58 oSU;



Jsie s Il pmai L baes a8l Jusily o g piall 138 6 liadla iy liges €4
Glaha ey (e Al o3y ity o 28 Yy ¢ jpall e aSall il Lain (Aala
o pSall Juanty 38 Loy (i B IS clihey ac) dyses ol Aegll il
@ Jind ) IS L (6aYl i el QIS (e claiay Y lady cigyall o3
il Aada g Jeaill (PUA 4w e @iy ¢ Blac Y]

O Jalis casial) agleaty apelacl (pajen (bl abies dwdiall QlafYl 8 13K, 04
dpdlae 38 J9 paaid sl i o glant ) () e sl 13 e aSall (6
Ll ok

@y ¢ S sall ) Jn Lsead gV eiall Ayl ) Llag 28 L) Cumg V)
Ol e JB DYy ()l dale mand (mpn say Y] 48 QB g
Pl e i Lo Gl Ll Y eleal) (o L ST Lga (S8 (i

Jladl o L (mry i dudy 3 Jial) deliagy dikalall oda ol a8 Y- o

e ‘;JJ_K;\ Eaanl e Ladic ' ‘"O_U';t)_[\ Jagy 4l ‘?}"d\ & rd d;)j\ Jaa" (ddasi

138 (10 oAl eladly el die (815 A dany g T e e A ) sl

sa e aliag Bgliaas €l dsbial Jie clalas Ll gom 138 cand 13lay o) il

lere Jaleiy Toud oal anal IS () 5sa¥l 038 Aaadlal Gy ellay aad M ale gl

elswan ol sy pdaila -
.conuiuium sbuall ¢liie éa 5 salutation gleall a4 clila) - v



Gle B Al Ly daSiiay &gy Ala g)all cdy (& lgephay Jgially YO

‘).ulSAj\ MJ}‘&\ RS &_\lci Jiyg c)}o{}” al@.} u\)k..a.\ L@...aa_uj c@:\sﬂ\ J‘).-.ax\

daal ()5 aSay Y B Gl o e el iy 8 o Y laYL il g Yo
lgia Janyg 4503 Camaal Jiall 3 almy je b (950 138 Chany Yy Malaial b Y el
ddalu Y Gad o alags caialie Capey sed canl Gl Glaal Jg) (il e agally
lewder ¥ afally oSl gl i Jiadl et lopand ¥ ol1 ol Uy cade

Lo s i Y @aYls

aal S8y edall AN e g madd Y Ll aa oAl el aall ey Y
alall of S Yy ccaall 3 aihy Glial) dxaly JakYly cBasY) Gy LYl

(Y4)

O 059 deay (n cuall S el A0ay ahai VL) Cum o e Li) adgr ey
zonll an il 43) $03) (gl das Loy ¢l Alusab e g (ge il alead Ly ey
Jexion Vs cley oy o) e B cilipall o3gh cledny Cilgns Lhpus lede liid
el ¥ sy cceliaal e Loy aluiy ) Lgie uaatis ) 48 L) Aluadl) Lealas

claall 3y Ll ey

iy csuphiiey Cilia bl iy 8 cllaY) (e of diga cailagy V)Y

capsiall Juill U dizmiyy oog b apal aall (o gy sad o Gual) Laall agleas

A

sl as s Jom el y il o 90 5l aall 4y il g3 5 propatheiai Judi¥) Gu Lo ) 5L L san -
.Graver 2007, 93-101 kil 13 & s



A )i jpea Jie gl 138 (e s o8 (sl anat Alumdlly ¢ Jiliaill Jaaf 2alell o um

Adgall o saeall 51 a0 Bl 5y)s Dlal (e

o) ol AL Ly simd Bs el JS o il Gl 3 e s YOO
WK (e contumelia dilay) Al b ag ¢ Jed camd) 8 ) LY e Jauy!
SEiag aal Y Sy cosgial 13 Y] pean 13aT caay a1 Y Y ccontemptus laY)
el Gy JALY) (N ¢hian G JlaaYU dais oIS 51 ia uaals aliel L 1l
el olal Lepay o Lo Guans dbialys 4al el Jiny pall Jilalls cagasag o

DlEia) al agled (Y S5 cculila) oda e Jsii Vs

3 agihas candbiud ae Augall el Glley aidis Bl awds ) 8y ¥o))
gy caild Jajd o pall jiny Lo JiST5 1980kl agd means 1) ¢ Liall Cogum olad (gala
Ol lsuay (s agisns agihle (e il Gladll Gull) (s (o515 )Rl
aballl 8 (pgty uih (S Osin el Ly c@3Dd dr lila) o2a e (Slai Wy ce )aS

1led e dunl) alli Loy (a3 Boaal) alld Lo cand (S5 ce L) iy L

i (g ola aal) gy Lo sa JWkY) olan Wlgie 8 5ldal 3l olasyl o) V-1 Y
Ladll I Jising Lo Ig3onl o saloll Hatlly a3l o Ioboay Jn agilsila
Lih awall S8y aaall & JULY) e bty ) caliel gt e fsai adailly
oy ool el agadlag (3l Adlpday daladl aay sy (Pl @l GBI



n Jseaty JWlY) Y ¢JalYy (Wbl oVsa o BEA) Glia o Jei asd Yy YV Y
dzadlly Cdll il s (Wbl oW iy Goa A dpaxall agailly Saully adlg)ll B3l
iy gl Sea 1zl S osliaty liad g Lad (eaaly JULY 1gaall
Slo st oLl Gl eWsa aaly g o omldll iy fasces cililalgall
JubYls saill (ulaas daSaally; Campus Martius (ssijle am b 2l Jess
DY wsS gl oW iy cpn (b LA e Jloll s duaas Jilie (s
S LS Cuge s b ) aslengg slaadl elg) bexil L gsdaiyy Cagially ohaally
ol Uas 1Y) Aliie W) eYsay JWY) o Casdl o) cladae Gad |olad 28 1gilS

ST AT sals Gl

Oe atydag By daje Wl o bl oW culila) 8 aSal) )y 8 13y Y)Y
sing Ogpar B ag d e 8 4 Gal JURY) Jie Glal Gilially (53Y)
Sl (md i s cuard Wy cdagu Balay (g 98 Glilgalld (Jadll 1 e (85
Ai 8 eV 13 auas o) Qe g5 Caguy dbadie A1 uS s LeasS o
O @ Ols Taiglady (e e ) g hym 3l 1 13 alal) Jady 3ley ("baa

Agasay o)alls i e ol Y 40ld oy

b 4 ysaaall oygiiey al aall el dpeall 14 o) Baai ¥ @S oK1 V- Y

O cmhall Cacany 13Lali abine cuad AY) b Ga adi ) e ol gy



O oslhy say oalll L el esih (pa psiar A) Gas Tlils alic Cus B (gl

?J‘)L_J\ ;Ld\ % 4_'114‘);} L;A;j\

o bl ol olad ol sl it a Gulill UK olad wSall ey YOOT
e Aaiid Ak gl aeler agilihil pandys Blsaall sabial o) agiial ae Jaleill slaxind
Oua pajebie lsa¥) Z U Jea (ishy cpdll JS o aSall Cipms cagisia ol
coiil) baaa Y a8 Gl pasell e sl Y aayie g ‘(M)@'Af oSl
S peeliial iiny sed cagaslie slad Sada b lgaiva Ighla () peie meiu ¥ 13,

LAlucad Sl @u & (.@JMT ol 4 olai¥) (5515 A

Aoy Y oadls Lo dsda e 4 A Vs cand gy cpa Cajaaiy Y 4l LS Yo Y
Vol eV of ol 4 LY 4 Gl s a0 aany Y Gl capa g
Oslontially QY Y oo sih oliel) Y AR o gatins Gdsetall e (siling
Attalus of . il Gl Sf Medes juae @lla ya 13 Al Y say ¢ il ) (g 8
adde duay 38 o 8V Al alay g () et Luady Caeay it o gaaul) Asia

cOsinally papall mS aBile Jeg3uS sl (e Cilge (S sy

Lo Tyl Iymasy il o mnd 21 o1 13 s ¥ Aala (6l s Jay €07

sl Y Sl al agdiag agdldan 1<y (Castor HsiulS ama 4 olus)) aSly

(el aa ol Ay i) ARl 4l 5 5 g o ghie i Gl g s S -
Galay Gl DA () gala 0 & sla aaf Attalus s sl o ous )l Gl (S 5 5 ) Acaliiad 5 ,La) La s e dlle -
) Jd S 5 G i i S Al auY) agale



o Sl 135 fanad dind agSla (o exal) el das Jla 6T o pall Loy ey
ol e bl z ) ety Gl e Jlay LS 4ildla aae gl g pall Akl
Ay « AL aeas @lisly Bactrians  u,0SUWlly Medes  ulally Parthians
e ) gallaing agaadil Vg i pag cppasalll ylacl aa clugd A5 o) Al lsnany

(Uaxy (8 ageany Osilite Galll JS O aes caal G Blaly @y Y akally VO Y
e D o Al e Ols asliall (B agasbd] Ggslutia agdl o agall Sl 4l ¥)
Ge ol (GBI e ol ek ol Coplacad SlaY) el Jia o canad
calad calad Al DY) e oSy o ol (s caSall Saeall daudl g4 Gl
adugy al zle) (B et g0 O s o deany o) ala] Rl masy Uil

adae) ey O OSer abaysis

AL Loy cagiagn o shal) saiay ol iy G BAD (gine pguiany V-V 8
oS5 Sl leimd 05 oS5 clggle Lindio aisleny Lo oS5 chalag leme Oslelely i
o Bl My iagieg K4 Y Glpa ae dgslaiie (B oAy Ton) Gladl Lo S
G ol patey Ll 1) medly apany calailly byl Ll Camy ol Lo e
A et Bl pobii ) apend (Do) (b add) Coaay png calall agaia
dlic Sla eyall 33 e oSy Madn LAY 238 (5S5 S of la) 13 (ysiey agas

log s g aalus eyall oy ety ¢ ydid) o Ual Ty



Jslay Cags a3) "01a8 pla Lewymy AU Qo) e a€all iy Y Ja $l3leg' Y-
o O 8 LS GlS ol Glall Caladly g 4y celld gyg puall ullai 13) Jaa
s o D Agiall el Gl iy o 3y ¥ il sy 0l ¢ jsmane S L lala
Juind (e il s 53 OIS B ol 13gd Jand Cagus il dngl) by Lgiumy jman
e Y G el Ol eIl (il B g L A e LaY) Of alay a5 laall Clis

G pulall dla llag ) ) ady ol e S Sl cpulall e Ajaay 3

43 cdgag cpla Ladie SIS Jad 13l $owlall 4aSh (pn aSall Jady 13l (K15 Y €
e pliel Slie alalas Gl Sy yla o al ST (gyalliy o puall piy ol ccaniaiy ol

Asiia 4l 38 (3
sl o Y A b aa S angy eclld o ST ANl oda 8 ket o £ €
alfal apny ¥ 43) ¢ AT tope) YV 520 LS aSall gan diua o A Led Sy A
CSIS e oSl Aalall e o i ¥ 4 g ola o Jade g L Jea il

Aalal) (sl slat adi afall 5 pmy Uy cclsland) 38)a e e alus

Y Ja faue cuiih 135 mya 1) Mis g G Y aSal) Ja' i Jsll e g Y-V o

O bl Al A adle oS 1305 colaall (8 A0 Q) olsdl (g jaas 13 sl Ly



Sl 13y (7)iued) JlaeY) ag bsiall awad) e JSU Al Al cind iy

"8 Al Jasll 53 i (ad Aagluse (ol Jead

OIS 1305 Ampalall adi e (5Sias Lil cpaally 23ad) 8 o L) o3a alie azyy Y-)O
dnsay W lgie HSH (8 daay W Lgie Julall IS 138 ¢ GEST s W Ay Y Lgie JiE)
oysdiar S Lo of sy Slad) alie  ceddl elady Sl liea 3l el (el
Cipla b 4nsi adlumd (Sly ¢ yoal 3a dyma st aSall Jeal s Cnagy (Jeadl

leobow die i ) o lead il Apnldlly ALY £ L2V Gamy (e Canily el Y0
13l ¢(5aL8 peaslis OIS 1 LS LIS lgagliy Caguns caddas W oLty o3a S ey
Al as0a b Jial) dadie Jainy a3ld o AT 3ay Vs ok Buday aSall ) e 5yal JB

A Al ol ) Laen Laalls colady adld
ol ol (3 sty Gl o 3ysaie Spudll sda o a3 Y g €00
Lo Bl s dsiys a2l ljlsas Alalally Al o LuiY) agaley 43l e Jsedll 183 gal

Gt o) a5 da () dal Gl sl e J8l Caks Cla akall (o  Cuaay

a0 e laall duaity Sl delad

Letters 47.5 ¢l 5 headl mosa digal) JlaeY) ciladiy - "
Mgl oSa



4 op Yy eaiilly dally Al 48 GlSe Y dus e aSall Jie ) 0-Ye
M e of @ally (Joaally BY agadaad & o (Sary adiall audy (3 Gulal)

el Al e Vs dxy s i Y Al aley Jaally clgde aall e Yy ey

Eaaati bae eda sl ol e ol sas aall e G2 gl o g Y
o aluy aSal) o) s sed SR8 Aaphl) (ulie (e ad o diacail Gaa oy

Gispadly Goshaall of S0 Yy chaglall i asiy 3 o) Joi of iy Vs Y11
et Y gady Bl Cod 2LV o3 IS o g cdaall e g (e e i bl Sy
aiady e o) oS Y Al cmnd il and Jy AVl Gulia) e LY 038 0
s Qb pasiyall pall e WIS By Gy s Ganty 5o (553 sy (AL
Crany Laaaali (laadll Cpallaall (e il o ads GO 4] Ly G4l dd el
Gisng ol adl ey seanll Gabeal AY) Ll i (B el e iy 4as

AL agd ey Vs (5 o0
ol DS o sa Glilhy G g phaall o i Wy cad by Ly o s Yy Y-

Gl Vs ¢ ) iy P Lagale Bkl ) clayls oyl ehayl e oliag

Slo ddaan Al Ll eda Ja' randil Jgiy aliay Jall (K15 fa lEaY) 1aa

OAS 3 ,ANK 1 Usener s kil -



Gl CulS Gy aSa Js Aila) Gl gb Riatie culS 8 STl e ol Gatas gl

Sl s ae Ul g e dnde aii o sas Sl and 53 5 L8l Loy €17
di e el J& s Ty ) e JE ) AlaY) Loy ¢ oy (el sy
i Y oy gl G Wil Sl alal ()6 o (Sl elaial (ath aals seen
Aihal Aoy mpdin o elgdsii o oad Litie) A Lgads o L8 I5lsi Gyl A

Aaala (Al pasiaig

(o) ') Jadinds Lo add o2l on (A 38 el o GBS Gugman & Cpaans 1YY
sl Gusadl e Fidus Cornelius (usli)e€ (usud Fandl) Gaae & Wiy
Lis My ¢(r)'dgial Alaill'y Corbulo desS olali cpa Sy Ovidius Naso
Cayagdl (Sl cilag dadid 7 a Caagd SN (R Cleluyl sda S ae) 43l 4lua
clgaall gl cpn Uilgie Ciauia alany 13K, cASlA) 028 b & gal
LS Sligems Lalad JIA (oanyy Lindia s LIS ddyyk Aa] ali 13) Lisla) oo 13l Y)Y
B Gand) 1) Ulad e ST (g5 AT LeSlay ladie gy qoail 2 LY el culs )
dlale Juanil Gas Jeis AT eludls aloll anjedis agidpdnd oo glendl S

et il i agiy 088 ld) I caaw (2 s B L8 Aegly (yshalidie 05531

iggea g han-
Griffin 1992, 44 il (3aY (o) 8 5 YoadlS see (b Jainall (pa 0805 conpant ol G Sstan Gl 3508 o = 7
.n.4



O dd als o ) dala 8 caly cllaY) 8 Al ogleay Gl Sl il

ila (e Jadlly dlaiall sy o o) daliall iag aal Yy clslady

Gplay Ulaa Boge OlSs cpally dlanall o pen Gusiiild o) oS S50 Sa ¥ Y
alael o 2alKal delia Cuiad dg 1aay cAyaiall 45d )5 4pedd zye B den oLl U8
128 (Baad o)gaay uspidld OIS W5 o(m) adind dualay ailapds Jie TS 5l Gl
Gl 1Ll (Jadll ady YT Al 2 Jealsiall 4ad JUa a5 caSlalS DLy

Tl Lgd (Bia Al S Gup sy byaldl 4l dlac] e gl 3 aalss
oo 1 Al cagdl ) sAl Calidy JEY) g o) Adda 38 ) cal 1Y
s Saalld Gl agd adl el Y ocgiie U rlle sl elills clelad sl 6 sl
Sale bl lal) Jily Cagug clabia] () alpaty o Ramall ond o Dla) dais

@\m LE)QJA u\sj c&}i :Lq; dj\JJ «.\.1\;.1 ub\.&l}” (“\’))m.é w}.‘AA u.uJLq Y=YA
Aclidy cdanall 4 sale OIS il ail aey cldlall (ary fgyel JS ausl
SIS calill dpala cnt e e ddiag caial Gy (digia o Codiil dgag gad

i€ ) i) ce clali oy gl el agle ln A Gl audy 4SG ¢ s

Plutarch Cicero 9 and 26; Cicero’s speech Against P. kil (s s asan 5 Guspiils cila gl dpuilly - 7
Vatinius was published ca. 56-54 bce, after the trial of P. Sestius. On Vatinius see also 1.3 above with
.note
¥ _.37.0n Caligula (12-41 ce; emperor 37-41), many of the details below arise also in Suetonius’s
Caligula: physiognomy (50), adultery (36), clothing (52), Chaerea and the assassination (56-58), the
name Caligula (9).



Ol S Ll eV exid o )l ols e aliiay cadle dilats oyl
) el exiu] Caguy el Algd b aa IS e pagaidlls coalaals 4ually Lo

.Uﬁ GIVNTN

ot Jay sas ¢ shlnadld Cpig jaall e BaaY) Gn e GesSiliud g ls IS Y=YA
ansy U<y Aalall dgmaal) b dale U (ool Jiny gAYl clila) Jeady AlSIL o<
138 dall ey S el b e pupall & diang) dmiay (o Gusanlld ms sl
On dea al 3 ladl aall aa ) DS da Jiad S5 ¢ shabaal) Aaley Sy
ae Gy by axes ol) oo (Say pshlu¥ls (e e (An Vs Bl Juaid

IS
M Gty 8 Cua (g Suall Bl Chaerea Lpls & @y e pad@il] Jdeg F=)A
Jl Laxie (sadia dimn alladl x5 (S5 Al s cpaall Jim OIS ()dieln A gl
B b Priapus uslin Aoy 3y usid Adle Gugla slhel « ull 4K e |l
Al W say eludl) oda Jady caigla] gaiall 4 Anlilly ) 5yl i g5l
oull S e JLd Y s i Jlenial o bt jal GllXS 1 By cadadis 2did
(r)Banly Appay 43y alals oxy ad) Cun Gupliad) Job OIS da)ll 13 (V1 any
Jsl 08 & ey cdalalls dalall lbladl Gl Cipay caas IS e clinhal) Celag

NUEWEN 73 E PR TR N ST

s pegpls -
On Anger & Ssis alaws s ) alai) ¥ s IS 5l (sam 5l 4y i e 138 Wilcox 2008, 467 Bad Ls- ™
Baals A iy Leras agllay () 4SSy (Ja Baal 348 ) gle sl 058 o) e s (3.19.2



s s dllg aslila) olesd cpdl a6 la Ll LAY epls agd £-VA
al le ols 4y ¢Herennius Macer Sk (usiipa (e Laale K adl camilay
ool 4 elie (50 Agy el say (il Jawy 3B s el aly ccund Gusla
Ay il ade B s 43y die agle Gl Lo 13 Y ¢ uall c13al) Vel
Al gl ety Aagdaal) Aaaldll elda aly (V) (S0 AT and (ol agiall 4l Capay

b

(e g Cagug ‘eﬁﬁﬁ‘}” 61:: ).\SLS [P Lala L )j g ‘;B‘; Al \hﬁj o—\A
el aigmy 138 cans ol 1 ALDMly el oSy sl i) syl e (i

e ey ila] (S5

dub 7o A6 43 chabin Jie lleatl Lede s 3BGY) e jlaw Ligeas T-VA
iilu] ding) olad adise oo Ji Y L 4Sainy caalad Akl i A £l
ot Lanal e adle gxe) A Qi o(s)agde 3 Ll S (s Xanthippe

(0)1da ly) dia (e cilS AT (J S ol 2 sl ;ﬁ\
Lialal Janiss o) Lile s ¢ alall Jlatll 5 cadlad) ) 3500 dala llia Gady V-4

Saad o ldes (il U ea Gl Lehady U 2 L8 dalai of Lides liny  aiaald

gl i ) Sy ) o

Seneca’s On Marriage frag. 31 Vottero and Letters il Ja jiud Jal i da 5 ) il <l ) 3l Joa &

.0On the Happy Life 27.2 _kil Ll jiu Law £ e 5.104.27

Ol g | s 2y ¢llebaal) ¢ gus | sgal 5 ) ol jias 20035 (00 (95,3 4l 5 (Antisthenes (444—365 bce sl -
.Cybele Jus o eV ol 5 oyl



CllaY) e cagall ol Al dplasy «apdll e dags Vs Al o cpa Yy Y14
& Vs alally dalall Slalgl) 8 Jiisg 35 pal) ¢Lid) Jagd lleay jaul)
il milie o5 plaw oo Ay Glelaaly Lbixs WY 1 U<y —llal 3o
dgall dasmic pe Awles Jedll 138 o By c LAY o Sia Gaass Ul
Gsb el Jie pi gl ofs leady e dligh dga Gl o o8 DL sl oSy
ol e Aanlall s LaY) Juadis (ol dagll Jaaall 4 Gl Jrads ¢ )
(cpgd O aa) (gl ey ol cagilidy pranl) dlaca 83 copall Bla iyl ¥ s

1S0AY) e iy of L3 Y A

5 caily AaSally pelll epally aSall lelowtivg Cosu Alitall clglaall Jow oy ¥-14
O nll Cali Al 8 sgamy (535 olall wSal) Sl cpilaia 053 Y bl e
cenll Gljial SSY15 canisi gipe 1) Dlaa atl g Chany Lo S8 cclilaYly luad)
Jish O agisaleys glad s e peiily aiglady Lo agihaes aginans addlse (s
Olsells Al LSy CUY) Goleaty agedy ASypall lY) Lall 3 )
sially 2x e il S ALYy aal pieminn 151 ) LS (g AY) Y,
& ey o) 8 MU Lgany zgpall Jie liaVls cagayat Vs aglsn Galm Al
Aas e 5siy by Jing g Gle ol o) aaal o (50 pgaslis 4cag ¢ aall
s Ciligally Sigal) 130 Lo Jls da daplally @lifse Ladnly (Giae Jln Y Eph miald

Bl 05



B peh Bl J5 Y S ol o e 6y At Calide o 8 4l akally 219
12 5iads Agall il Je JI5 Y G (B cdhd o Jualin D eaill (@ia
sl dsash (ligas hahly Gsn agisiy ek o L) Juadl awy cellic 3 JaY)
osis Ago dalias d gy (DY) o 58 Al ud Bl aia o pall dgagy ¢ el Y

iy ciluadldiy ciladdaa)

1- Abelard, Peter (1079-1142)



Among the many scholars who promoted the revival of learning
in western Europe in the early twelfth century, Abelard stands
out as a consummate logician, a formidable polemicist and a
champion of the value of ancient pagan wisdom for Christian
thought. Although he worked within the Aristotelian tradition,
his logic deviates significantly from that of Aristotle,
particularly in its emphasis on propositions and what
propositions say. According to Abelard, the subject matter of
logic, including universals such as genera and species, consists
of linguistic expressions, not of the things these expressions talk
about. However, the objective grounds for logical relationships
lie in what these expressions signify, even though they cannot be
said to signify any things. Abelard is, then, one of a number of
medieval thinkers, often referred to in later times as
‘nominalists’, who argued against turning logic and semantics
into some sort of science of the ‘real’, a kind of metaphysics. It
was Abelard’s view that logic was, along with grammar and
rhetoric, one of the sciences of language. In ethics, Abelard
defended a view in which moral merit and moral sin depend
entirely on whether one’s intentions express respect for the good
or contempt for it, and not at all on one’s desires, whether the
deed IS actually carried
out, or even whether the deed is in fact something that ought or
ought not be done. Abelard did not believe that the doctrines of
Christian faith could be proved by logically compelling
arguments,

but rational argumentation, he thought, could be used both to
refute attacks on Christian doctrine and to provide arguments
that would appeal to those who were attracted to high moral
ideals. With arguments of this latter sort, he defended the
rationalist positions that nothing occurs without a reason and
that God cannot do anything other than what he does do.



2- Aesthetic attitude

It is undeniable that there are aesthetic and non-aesthetic
attitudes. But is there such a thing as the aesthetic attitude?
What is meant by the aesthetic attitude is the particular way in
which we regard something when and only when we take an
aesthetic interest in it. This assumes that on all occasions of
aesthetic interest the object attended to is regarded in an
identical fashion, unique to such occasions; and this assumption
is problematic. If an attitude’s identity is determined by the
features it is directed towards; if an aesthetic interest in an
object IS (by
definition) an interest in its aesthetic qualities; and if the notion
of aesthetic qualities can be explained in a uniform manner;
then there is a unitary aesthetic attitude, namely an interest in



an item’s aesthetic qualities. But this conception of the aesthetic
attitude would be unsuitable for achieving the main aim of those
who have posited
the aesthetic attitude. This aim is to provide a definition of the
aesthetic, but the aesthetic attitude, understood as any attitude
focused upon an object’s aesthetic qualities, presupposes the
idea of the aesthetic, and cannot be used to analyse it. So the
question is whether there is a characterization of the aesthetic
attitude that describes its nature without explicitly or implicitly
relying on the concept of the aesthetic. There is no good reason
to suppose so. Accordingly, there is no such thing as the
aesthetic attitude, if this is an attitude that is both necessary and
sufficient for aesthetic interest and that can be characterized
independently of the aesthetic.

3- African philosophy

In order to indicate the range of some of the kinds of material
that must be included in a discussion of philosophy in Africa, it
is as well to begin by recalling some of the history of Western
philosophy. It is something of an irony that Socrates, the first
major philosopher in the Western tradition, is known to us
entirely for oral arguments imputed to him by his student Plato.
For the Western philosophical tradition is, above all else, a
tradition of texts. While there are some important ancient
philosophers, like Socrates, who are largely known to us
through the reports of others, the tradition has developed
increasingly as one which pays careful attention to written
arguments. However, many of those arguments - in ethics and
politics, metaphysics and epistemology, aesthetics and the whole
host of other major subdivisions of the subject - concern
questions about which many people in many cultures have
talked and many, although substantially fewer, have written
outside of the broad tradition of Western philosophy. The result
is that while those methods of philosophy that have developed in
the West through thoughtful analysis of texts are not found
everywhere, we are likely to find in every human culture
opinions about



some of the major questions of Western philosophy. On these
important questions there have been discussions in most
cultures since the earliest human societies. These constitute
what has sometimes been called a ‘folk-philosophy’. It is hard to
say much about those opinions and discussions in places where
they have not been
written down. However, we are able to find some evidence of the
character of these views in such areas as parts of sub-Saharan
Africa where writing was introduced into oral cultures over the
last few centuries. As a result, discussions of African philosophy
should include both material on some oral cultures and rather
more on the philosophical work that has been done in literate
traditions on the African continent, including those that have
developed since the introduction of Western philosophical
training there.

4- Skepticism

Much of epistemology has arisen in defense or in opposition to
various forms of skepticism. Indeed, one could classify various
theories of knowledge by their responses to skepticism. For
example, rationalists could be viewed as skeptical about the
possibility of empirical knowledge while not being skeptical with
regard to a priori knowledge and empiricists could be seen as
skeptical about the possibility of a priori knowledge but not so
with regard to empirical knowledge. In addition, many
traditional problems, for example the problem of other minds or
the problem of our knowledge of God’s existence, can be seen as
restricted forms of skepticism which hold that we cannot have
knowledge of any propositions in some particular domain
thought to be within our ken. Although this essay will comment
briefly about some restricted forms of skepticism, it will focus on
the general forms of skepticism which question our knowledge
in many, if not all, domains in which we ordinarily think



knowledge is possible. Since this essay is not primarily devoted
to a discussion of the history of philosophical skepticism, the
general forms of skepticism to be discussed are those which
contemporary philosophers still find the most interesting.

5- Alienation

‘Alienation’ is a prominent term in twentieth century social
theory and social criticism, referring to any of various social or
psychological evils which are characterized by a harmful
separation, disruption or fragmentation which sunders things
that properly belong together. People are alienated from one
another when there is an interruption in their mutual affection
or reciprocal understanding; they are alienated from political
processes when they feel separated from them and powerless in
relation to them. Reflection on your beliefs or values can also
alienate you from them by undermining your attachment to them
or your identification with them; they remain your beliefs or
values faute de mieux, but are no longer yours in the way they
should be. Alienation translates two distinct German terms:
Entfremdung (‘estrangement’) and  Entau  ferung
externalization’). Both terms originated in the philosophy of
Hegel, specifically in his Phenomenology of Spirit (1807). Their
influence, however, has come chiefly from their use by Karl
Marx in his manuscripts of 1844 (first published in 1930).
Marx’s fundamental concern was with the alienation of wage
labourers from their product, the grounds of which he sought in
the alienated form of their labouring activity. In both Hegel and
Marx, alienation refers fundamentally to a kind of
activity in which the essence of the agent is posited as something
external or alien, assuming the form of hostile domination over
the agent

6- Metaphysics



Metaphysics is a broad area of philosophy marked out by two
types of inquiry. The first aims to be the most general
investigation possible into the nature of reality: are there
principles applying to everything that is real, to all that is? - if
we abstract from the particular nature of existing things that
which distinguishes them from each other, what can we know
about them merely in virtue of the fact that they exist? The
second type of inquiry seeks to uncover what is ultimately real,
frequently offering answers in sharp contrast to our everyday
experience of the world. Understood in terms of these two
questions, metaphysics is very closely related to ontology, which
is usually taken to involve both ‘what is existence (being)?’ and
‘what (fundamentally distinct) types of thing exist?

/- Mill, John Stuart (1806-73)

John Stuart Mill, Britain’s major philosopher of the nineteenth
century, gave formulations of his country’s empiricist and
liberal traditions of comparable importance to those of John
Locke. He united enlightenment reason with the historical and
psychological insights of romanticism. He held that all
knowledge is based on experience, believed that our desires,
purposes and beliefs are products of psychological laws of
association, and accepted Bentham’s standard of the greatest
total happiness of all beings capable of happiness - the principle
of ‘utility’. This was Mill’s enlightenment legacy; he infused it
with high Romantic notions of culture and character.

8- Philo of Alexandria (.15 sc-C. ap50)

Philo of Alexandria is the leading representative of Hellenistic-
Jewish thought. Despite an unwavering loyalty to the religious
and cultural traditions of his Jewish community, he was also
strongly attracted to Greek philosophy in which he received a
thorough training. His copious writings - in Greek - are
primarily exegetical, expounding the books of Moses. This
reflects his apologetic strategy of presenting the Jewish
lawgiver Moses as the sage and philosopher par excellence,
recipient of divine inspiration, but not at the expense of his



human rational faculties. In his commentaries Philo makes
extensive use of the allegorical method earlier developed by the
Stoics. Of contemporary philosophical movements, Philo is most
strongly attracted to Platonism. His method is basically
eclectic, but with a clear rationale focused on the figure of
Moses.

9- Plato (427-347 &c)

Plato was an Athenian Greek of aristocratic family, active as a
philosopher in the first half of the fourth century BC. He was a
devoted follower of Socrates, as his writings make abundantly
plain. Nearly all are philosophical dialogues - often works of
dazzling literary sophistication - in which Socrates takes centre
stage. Socrates is usually a charismatic figure who outshines a
whole succession of lesser interlocutors, from sophists,
politicians and generals to docile teenagers. The most
powerfully realistic fictions among the dialogues, such as
Protagoras and Symposium, recreate a lost world of exuberant
intellectual self-confidence in an Athens not yet torn apart by
civil strife or reduced by defeat in the Peloponnesian War.

10- Pleasure

From Plato and beyond, pleasure has been thought to be a
basic, and sometimes the only basic, reason for doing anything.
Since there are many forms that pleasure can take and many
individual views of what pleasure consists in, much attention
has been given to how pleasures may be distinguished, what
their motivational and moral significance might be, and whether
there may not be some objective determination of them, whether
some may be
good or bad, or some better as pleasures than others.
But first there is the question of what pleasure is. It has been
variously thought to be a state of mind like distress only of the
opposite polarity; merely the absence or cessation of or freedom
from pain; a kind of quiescence like contentment; or the
experiencing of bodily sensations which, unlike sensations of
pain, one does not want to stop.



We also identify and class together particular sources of
pleasure and call them pleasures of the table, company, sex,
conversation, solitude, competition, contemplation or athletic
pleasures. In this sense there may be some pleasures which we
do not enjoy. But most generally pleasure is what we feel and
take when we do enjoy something. This raises the questions of
what is encompassed by ’‘something’, what it is to enjoy
anything, and the
extent to which theories of pleasure can accommodate both our
passivity and activity in pleasure. The most influential theories
have been those of Plato, Aristotle and empiricists such as
Hume and Bentham.



